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Chapter 1

The Origin of the Trial

There was a time when all of God’s cre ation was in har mony with
God. Ev ery one was aware of God’s great love for them. At that time,
there was no ques tion in any one’s mind re gard ing the good ness and in -
teg rity of God. Yet, this har mony and peace would soon be bro ken by the
rise of sin in the heart of Lu ci fer, whom we now call Sa tan.

The Bi ble says that Lu ci fer was cre ated per fect. God said to him,
“Thou wast per fect in thy ways from the day that thou wast cre ated, till
in iq uity was found in thee.” (Ezekiel 28:15) Lu ci fer means “Light
Bearer,” and was the name of Sa tan be fore he fell. God also said to Lu ci -
fer: “How art thou fallen from heaven, O Lu ci fer, son of the morn ing!
how art thou cut down to the ground, which didst weaken the na tions!”
(Isa iah 14:12) Lu ci fer was per fect when God cre ated him. He ob vi ously
obeyed the first and great est com mand ment, which is to love God with all 
his heart, all his soul, and all his mind. In or der for Lu ci fer to have loved
God with all his heart, he must have un der stood God’s love for him, be -
cause the Bi ble says, “We love [God], be cause he first loved us.” (1 John
4:19) Love for God al ways be gins with an un der stand ing and ap pre ci a -
tion of God’s love for us.

We are not told how long Lu ci fer re mained in a per fect con di tion, but
the Bi ble says that “in iq uity was found” in him. It is hard to imag ine how
Lu ci fer, who lived in a per fect uni verse with a per fect God of love, could
come to a point where he would sin against God. While this is a great
mys tery, God re vealed to Ezekiel a few de tails re gard ing Lu ci fer’s fall
into sin that help us to un der stand what took place.

God said to Lucifer, “Thine heart was lifted up be cause of thy beauty,
thou hast cor rupted thy wis dom by rea son of thy bright ness.” (Ezekiel
28:17) When God said that Lucifer’s heart was lifted up, that was an other 
way of say ing that he be came proud, and God said this happened be cause
of how beau ti ful and good he thought he was. This pride, God said, cor -
rupted his wis dom. When God said that Lu ci fer’s wis dom be came cor -
rupted, what wis dom was He re fer ring to? The only wis dom that would
be rel e vant in this con text is Lu ci fer’s wis dom about God’s char ac ter of
love. This is the wis dom that be came cor rupted in Lu ci fer as a re sult of
his pride.
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While Lu ci fer was per fect, he viewed God as a Per son who is lov ing,
just, and fair in ev ery thing He does and, there fore, Lu ci fer loved God
with all his heart. How ever, Lu ci fer be gan to turn his eyes upon him self
and re al ize how beau ti ful, how per fect, how wise, he was. He started to
be come proud of him self, his beauty, and his abil i ties. As this went on, he 
started to be lieve that he de served a more ex alted po si tion than God had
given him. He started to think that since he was so won der ful, and de -
served a better po si tion in heaven, God was not be ing fair to him for with -
hold ing from him what he de served. Af ter this, Lu ci fer be gan look ing
upon God as a Per son who is un fair, un just, and self ish. No lon ger did he
rec og nize God’s char ac ter of love. His wis dom about God’s char ac ter of
love be came cor rupted; he be gan to doubt God’s love, caus ing his love
for God to di min ish.

Lu ci fer’s wis dom about God’s love be came so cor rupted that he
thought he could do a better job of rul ing the uni verse than God Him self.
Lu ci fer fi nally said, “I will as cend above the heights of the clouds; I will
be like the most High.” (Isa iah 14:14)

Af ter Lu ci fer cher ished evil thoughts about God, he was not con tent
to keep his new views to him self. Soon he started to sow seeds of doubt in 
the minds of God’s faith ful an gels. He wanted oth ers to have the same
dis torted pic ture of God’s love that he had come to be hold. The Bi ble
says that Lu ci fer was so suc cess ful in his cam paign to mis rep re sent
God’s char ac ter of love that he con vinced one third of the an gelic host to
ac com pany him in his re bel lion. (See Rev e la tion 12:4, 7-9)

It was Lu ci fer’s lie from the be gin ning that God was not as lov ing and
car ing as He made Him self out to be. Sin be gan with a dis be lief in God’s
love, and Lu ci fer knew that if he could get oth ers to dis be lieve God’s
love they would join him in his re bel lion. He took up the un holy task of
bring ing God’s love into ques tion, of putting God’s love on trial.

Eve in the Garden of Eden
Fi nally Sa tan was cast out of heaven, but he had not given up on his

cam paign against God. The con tro versy was con tin ued on this earth. In
the form of a ser pent he tricked Eve into ac cept ing his dis torted view
about God’s char ac ter. The Bi ble says, “Now the ser pent was more subtil
than any beast of the field which the LORD God had made. And he said
unto the woman, Yea, hath God said, Ye shall not eat of ev ery tree of the
gar den? And the woman said unto the ser pent, We may eat of the fruit of
the trees of the gar den: But of the fruit of the tree which is in the midst of
the gar den, God hath said, Ye shall not eat of it, nei ther shall ye touch it,
lest ye die.” (Gen e sis 3:1-3) At this point, Eve in no cently and com pletely
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be lieved that God loved her with all His heart. She had ev ery rea son to
trust that God was look ing out for her best in ter ests in with hold ing the
fruit of the Tree of the Knowl edge of Good and Evil from her. God had
told her not to eat the fruit of that tree be cause if she did it would have a
very neg a tive ef fect upon her; she would die. Eve un der stood that the
fruit was harm ful to her and, there fore, she be lieved that God was good
and lov ing to with hold it from her.

Here is where Sa tan seized the op por tu nity to share his dis torted pic -
ture of God’s char ac ter. “And the ser pent said unto the woman, Ye shall
not surely die: For God doth know that in the day ye eat thereof, then your 
eyes shall be opened, and ye shall be as gods, know ing good and evil.”
(Gen e sis 3:4, 5)

Please no tice the in ten tion be hind Sa tan’s lie. He was not merely con -
tra dict ing God’s Word, by stat ing that Eve would not die, but his real in -
ten tion was to give Eve a dis torted pic ture of God’s char ac ter of love.
Sa tan knew that as long as Eve un der stood the fruit of the tree to be bad
for her, she would look upon God as good for with hold ing it from her. So
Sa tan tricked Eve into think ing that the fruit of the tree was ac tu ally good
for her, which would mean that God was bad for with hold ing it from her.
This is what Sa tan wanted. He wanted Eve to look upon God in the same
way that he did, as a Per son who is un just, un fair, unkind and un lov ing.
This was the real in ten tion be hind Sa tan’s first lie to man kind.

Sa tan planted a seed of doubt in Eve’s mind. She be gan to won der
why God had with held the fruit of that tree from her. She had un der stood
that it was for her own ben e fit, but now she be gan to won der. Gaz ing at
the fruit, Eve thought some thing like this, “Could it be that God is with -
hold ing this fruit from me be cause He doesn’t want me to be come wise,
and be el e vated to a higher level?”

“And when the woman saw that the tree was good for food, and that it
was pleas ant to the eyes, and a tree to be de sired to make one wise, she
took of the fruit thereof, and did eat, and gave also unto her hus band with
her; and he did eat.” (Gen e sis 3:6) Sa tan suc ceeded in get ting Eve to join
him in his re bel lion against God. What was it that caused Eve’s fall? How 
could Sa tan con vince a per fect, sin less be ing to openly re bel against
God?

Up un til that time, Eve was con vinced that God loved her very much.
God had done many won der ful things for her. He al ways pro vided for her 
needs, and ev ery thing was won der ful in that beau ti ful gar den. At Sa tan’s
in sti ga tion, Eve be gan to won der if God re ally did love her. She won -
dered if there was some thing good that God was with hold ing from her.
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Soon she be lieved Sa tan’s lie and doubted God’s love. She ate of the
fruit, and we all know the rest of the story.

The Great Controversy
It was a dis be lief in God’s love that started Sa tan on his down ward

path. It was a dis be lief in God’s love that con vinced Eve to sin. It is a dis -
be lief in God’s love that keeps us in sin today. It is only through a rev e la -
tion of God’s in fi nite love, and our ap pre ci a tion of it, that we can be
brought back to God in a lov ing re la tion ship sur pass ing any we have yet
had.

For many years the peo ple of the world lay in dark ness regarding the
im mense love that God has for them. It was to make clear God’s love, and 
re deem His chil dren, that God sent His only-be got ten Son into the world.
Je sus came to de clare the won der ful char ac ter of love that God has for
each one of us. He came to clar ify once and for all that God is love, and
His love is so great that He is will ing to give up ev ery thing dear to Him in
or der to save those who re belled against Him.

God’s char ac ter of love has been at the heart of the great con tro versy
be tween Christ and Sa tan. It has been Sa tan’s goal to de ceive men con -
cern ing the true char ac ter of God. Sa tan would have us be lieve that God
is not as lov ing as He claims to be. Sa tan knows that if he can con vince us
on this is sue, we will never com pletely sur ren der our lives to God enough 
to have a ha tred for sin so great as to cause us to stop sin ning and gain the
vic tory over the mark of the beast cri sis so soon to be un leashed upon this
world. It is only through re ceiv ing a true pic ture of God’s love that we
can ever love Him enough to ful fill the com mand ment that Je sus called
“the first and great com mand ment.” Je sus said, “Thou shalt love the Lord
thy God with all thy heart, and with all thy soul, and with all thy mind.
This is the first and great com mand ment.” (Mat thew 22:37, 38)

An Angel With a Vital Message
Be cause the con tro versy over God’s char ac ter is so fierce, and gain ing 

mo men tum as we near the end of this world and the mark of the beast cri -
sis, God sent a very spe cial mes sage to His peo ple, sym bol ized by the
first an gel of Rev e la tion 14. This mes sage will en able us to gain “the vic -
tory over the beast, and over his im age, and over his mark, and over the
num ber of his name.” (Rev e la tion 15:2)

Im me di ately fol low ing John’s ac count of the mark of the beast cri sis
in Rev e la tion 13, he wrote, “I saw an other an gel fly in the midst of
heaven, hav ing the ev er last ing gos pel to preach unto them that dwell on
the earth, and to ev ery na tion, and kin dred, and tongue, and peo ple.”
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(Rev e la tion 14:6) This an gel rep re sents God’s work through hu man
agents to preach a mes sage to “them that dwell on the earth, and to ev ery
na tion, and kin dred, and tongue, and peo ple.” This is the same mes sage
Je sus re ferred to when He said, “And this gos pel of the king dom shall be
preached in all the world for a wit ness unto all na tions; and then shall the
end come.” (Mat thew 24:14)

Just be fore the end co mes the ev er last ing gos pel will be preached in
all the world. What is the ev er last ing gos pel? The word gos pel means
“glad tid ings” or “good news.” “As it is writ ten, How beau ti ful are the
feet of them that preach the gos pel of peace, and bring glad tid ings of
good things!” (Romans 10:15) So this mes sage, that is to go to all the
world at this time, is ev er last ing good news of good things. What good
news could be ev er last ing good news? Some one might tell you, “I’ve got
good news! You’ve just won a mil lion dol lars!” This might be good
news, but it is tem po rary good news; it is not ev er last ing good news. Ev -
er last ing good news is good news that will be good news through out all
eter nity.

Paul shed light on this ques tion when he wrote, “I am not ashamed of
the gos pel of Christ: for it is the power of God unto sal va tion to ev ery one
that be liev eth; to the Jew first, and also to the Greek. For therein is the
righ teous ness of God re vealed from faith to faith.” (Romans 1:16, 17)
The gos pel re veals the righ teous ness, or the good ness, of God. Truly this
is ev er last ing good news; good news that will still be good news a mil lion 
years from now, and for all eter nity.

Paul stated some thing else in these verses, which we need to par tic u -
larly no tice. He said the gos pel is “the power of God unto sal va tion.”
When the good ness and love of God is re vealed to you it be comes the mo -
ti vat ing power that changes your life. Paul ex pressed it in an other place
in this way: “the good ness of God leadeth thee to re pen tance.” (Romans
2:4) Un der stand ing the good ness of God, His love, com pas sion, gen tle -
ness, and mercy, leads us to re pen tance and mo ti vates us to con tinue
serv ing Him. Love is the agent that God uses to re move sin from our
lives.

Now that we have a good un der stand ing of what the ev er last ing gos -
pel is de signed to do, we can look at what this an gel with the ev er last ing
gos pel has to say to us. He cried “with a loud voice, Fear God, and give
glory to him; for the hour of his judg ment is come: and wor ship him that
made heaven, and earth, and the sea, and the foun tains of wa ters.” (Rev e -
la tion 14:7) Two more an gels im me di ately fol low this an gel, with ad di -
tional in for ma tion to help us gain the vic tory over the mark of the beast,
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but this is the only one that di rectly in structs us to take ac tion. There are
three things we are in structed to do:

� “Fear God”

� “Give glory to Him”

� “Wor ship Him that made heaven and earth”

We can see that the first an gel’s mes sage is call ing peo ple to the ac -
knowl edg ment and wor ship of the true God of heaven. Based upon what
we just learned about the ev er last ing gos pel, we know that this mes sage is 
de signed to re veal the good ness and love of God. It is call ing peo ple to
know God’s iden tity and His char ac ter of love, which will en able them to
love God with all their hearts and gain the vic tory over the mark of the
beast. Only those who un der stand the ev er last ing gos pel will be able to
wor ship God in spirit and in truth, thus obey ing the first an gel’s mes sage.

The Most Important Trial of All Time
Sa tan has called into ques tion God’s love. He has put God’s love on

trial, and you are a mem ber of the jury. It is up to you to de cide who is
right in this con tro versy. The trial has come to you for a de ci sion. Your
de ci sion will have ev er last ing con se quences be cause it will de ter mine
how you re late to God, the depth of your love for Him, your obe di ence to
His com mand ments and, ul ti mately, your el i gi bil ity to en ter the king dom
of heaven.

Will you be one of those over whom God tri um phantly pro claims,
“Here are they that keep the com mand ments of God, and the faith of Je -
sus”? (Rev e la tion 14:12) Will you be one of the blessed ones who “do his
com mand ments, that they may have right to the tree of life, and may en ter 
in through the gates into the city”? (Rev e la tion 22:14) If you are go ing to
be in that num ber, you will need to make the right de ci sion in this great
trial that all of us have been plunged into. You will need to ex am ine the
ev i dence for your self, and come to ap pre ci ate God as He is re vealed in
His Word and through His Son, Je sus Christ. Only then will it be rightly
said of you that you are a “true wor shiper.” (John 4:23)

Please read on, be cause the ev i dence in this trial must be ex am ined
thor oughly be fore an ac cu rate de ci sion can be made. Sol o mon wrote,
“He that answereth a mat ter be fore he heareth it, it is folly and shame unto 
him.” (Prov erbs 18:13)
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Chapter 2

The Biblical View of God

God cre ated man kind with an in her ent de sire to wor ship. You can go
any where in the world, even to the most re mote tribe in Af rica, and you
will find that they wor ship. There is some thing about be liev ing that a
God ex ists that fills a void in a per son’s life.

Some, in their de sire to wor ship, have made them selves gods of wood
or stone. Oth ers in vent mys ti cal gods in their own imag i na tions.

Ev ery re li gion is based upon some con cep tion of God. Un for tu nately
many re li gions are based upon a con cep tion of false gods, and some are
even based upon false con cep tions of the true God.

One thing is sure, for those who choose to wor ship, their whole life
and character is molded by the type of per son they per ceive their God to
be. (See 2 Corinthians 3:18.) Peo ple who wor ship a harsh and cruel god
will gen er ally be come harsh and cruel them selves. So a per son’s per cep -
tion of God dra mat i cally af fects whether that per son is a good per son or
not, and it ul ti mately will de ter mine whether that per son will live for ever
or be de stroyed in the lake of fire.

The big gest and most im por tant dif fer ence be tween Chris tian ity and
pa gan ism is the God that we wor ship. In or der for any one to be a Chris -
tian he must first be gin by hav ing an un der stand ing about the true God.

There are many peo ple who think that all Chris tians have the same
ideas about God. However, it is amaz ing that within Chris tian ity there are 
many dif fer ent ideas about God, and these dif fer ent ideas vary dra mat i -
cally from one an other. But how are you to know which one of these
ideas is right?

My friends, we can be very thank ful that God has not left us to guess
on such an im por tant sub ject as this. He has given us His Word to study
and to find out what is truth. So, to day we are go ing to look into our Bi -
bles and see for our selves what God re veals about Him self.

In John chap ter 4 we read an ac count of Je sus talk ing with a Sa mar i tan
woman at Ja cob’s well. In their con ver sa tion Je sus made a state ment that
we re ally need to con sider. He said to her, “Ye wor ship ye know not what!” 
(John 4:22) You can just imag ine how shocked this woman was to hear
these words. You see, the Sa mar i tans were not pa gans. They claimed to
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wor ship the same God that the Jews wor shiped. But Je sus told this woman
that she did not know what she wor shiped.

The Apos tle Paul gave a sim i lar tes ti mony to the men on Mars’ Hill
when he said, “As I passed by, and be held your de vo tions, I found an al tar 
with this in scrip tion, TO THE UNKNOWN GOD. Whom there fore ye
ig no rantly wor ship, him de clare I unto you.” (Acts 17:23) Was Paul con -
grat u lat ing the men on Mars’ Hill for wor ship ing an un known god? Was
Je sus com pli ment ing the woman at the well for wor ship ing some thing
she did not know? Cer tainly not! That type of wor ship is use less, and is
dis pleas ing to God.

In Jer e miah 9:23, 24 God told Jer e miah, “Let not the wise man glory
in his wis dom, nei ther let the mighty man glory in his might, let not the
rich man glory in his riches: But let him that glorieth glory in this, that he
understandeth and knoweth me, that I am the LORD which ex er cise
lovingkindness, judg ment, and righ teous ness, in the earth: for in these
things I de light, saith the LORD.”

God de sires us to love Him and wor ship Him be cause we know what
He is like. He wants us to un der stand Who He is, and what His char ac ter
is like so that when we wor ship Him we know Whom we are wor ship ing.
When we wor ship some thing that we do not know or un der stand, then we 
are not re ally wor ship ing the true God. The men who set up an al tar “to
the un known god” were not wor ship ing the true God at all. Their wor ship 
was di rected to someone, but it cer tainly was not di rected to the God of
heaven. The Bi ble tells us that when we wor ship false gods or idols, we
are actually wor ship ing Sa tan:

In 1 Co rin thi ans 10:20, Paul wrote, “But I say, that the things which
the Gen tiles sac ri fice, they sac ri fice to dev ils, and not to God: and I
would not that ye should have fel low ship with dev ils.” And in Deu ter on -
omy 32:16, 17, we read, “They pro voked him to jeal ousy with strange
gods, with abom i na tions pro voked they him to an ger. They sac ri ficed
unto dev ils, not to God; to gods whom they knew not, to new gods that
came newly up, whom your fa thers feared not.” So we see, the Bi ble
teaches that if we wor ship idols or gods that we do not know, then we are
ac tu ally wor ship ing dev ils.

Friends, this is se ri ous! We better make sure that we know Whom we
are wor ship ing be cause, if we are wrong on this, then we are wor ship ing
Sa tan and will be lost.

Sa tan is at work in this world to de ceive man kind into wor ship ing a
false god. He is seek ing to hide, from our view, a true pic ture of the God
of heaven and His love for us.
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If we wor ship a god whom we do not know, even if there is no out -
ward idol for our eyes to look upon, we can be just as truly wor ship ing
Sa tan as were the ser vants of Baal.

The One God of the Bible
Let us open our Bi bles and see what it ac tu ally says about God. In Isa -

iah 44:6 God said, “Beside me there is no God,” and in verse 8 He con tin -
ued, “Is there a God be side me? yea, there is no God; I know not any.”
This is very pre cise lan guage to in di cate that the speaker is alone. All of
the pro nouns are sin gu lar, in di cat ing that only one per son is speak ing.
Who is this one per son?

Paul clar i fied this in his first let ter to the Co rin thi ans. He wrote, “we
know… that there is none other God but one.” (1 Co rin thi ans 8:4) To
make it abun dantly clear who he was re fer ring to as the God be side which 
there is none other, Paul con tin ued. In verse 6 he wrote, “To us there is
but one God, the Fa ther.” Paul un der stood the one God of the Bi ble to be
God, the Fa ther, and no one else.

Je sus had the same un der stand ing. Af ter Je sus said, “Hear, O Is rael;
The Lord our God is one Lord,” a scribe told Him, “Well, Mas ter, thou
hast said the truth: for there is one God; and there is none other but he.”
(Mark 12:29, 32) Who is the one God the scribe was re fer ring to? Was he
re fer ring to Je sus as the one God? Cer tainly not! He was re fer ring to God, 
the Fa ther, and Je sus knew it.

At an other time, while Je sus was talk ing to the scribes and Phar i sees,
He said, “If I hon our my self, my hon our is noth ing: it is my Fa ther that
honoureth me; of whom ye say, that he is your God.” (John 8:54) Je sus
knew that when the scribes and Phar i sees said “God,” they were re fer ring 
to His Fa ther. When this scribe said, “There is one God; and there is none
other but he,” Je sus knew that he was talk ing about His Fa ther.

Did Je sus cor rect the scribe by say ing, “You’ve got it wrong, I am re -
ally the one God of the Bi ble”? Ab so lutely not! To the con trary, Je sus
com pli mented him for his good an swer by ex claim ing, “Thou art not far
from the king dom of God.” Je sus knew that this man was cor rect, that
there is one God, the Fa ther, and there is none other God but He.

The Fa ther is called “the only true God” (John 17:3), “the Most High
God” (Mark 5:7), “the only Po ten tate [the only su preme ruler]” (1 Tim o -
thy 6:15), the “one God and Fa ther of all who is above all” (Ephe sians
4:6), and it is said sev eral times that “there is none other God but He.”
(Mark 12:32; See also Isa iah 44:6; 1 Co rin thi ans 8:4; etc.) The Bi ble is
very clear that the “one God” of the Bi ble is “God, the Fa ther.” (1 Co rin -
thi ans 8:6)
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In the Bi ble, the Fa ther declares that He is the only God, and there is
none other god be side Him. Je sus taught the same truth, yet, in the New
Tes ta ment, we find that Christ is also called God. (He brews 1:8) How can 
that be?

In the Bi ble, the word “god” has sev eral dif fer ent mean ings. In a very
lim ited sense, men are called gods. Both the Greek word theos and the
He brew word elohim, which are most of ten trans lated “god” are used in
ref er ence to men. (See Ex o dus 7:1; Psalm 82:6; John 10:34) When the
word “god” is used in that sense, then there are hun dreds and thou sands
of gods.

In a less lim ited sense, an gels are called gods. Da vid wrote about man, 
“For thou hast made him a lit tle lower than the an gels [elohim].” (Psalms
8:5) The word “an gels” in this verse co mes from the He brew word
elohim. The way elohim is used here it de notes a type of be ing that is
higher than man, but it is still used in a lim ited sense, and with this def i ni -
tion there would still be many gods.

In ref er ence to Christ, the word “god” is used in a much less lim ited
sense, to de note His na ture as be ing on the same level as His Fa -
ther—some thing that can not be said about any other be ing in the uni -
verse. The Bi ble says that Christ was “in the form of God.” (Philippians
2:6)

But even when the word “god” is used of Christ, it is used in a lim ited
sense, be cause Christ has a God who is “the head of Christ,” “above all,”
and “greater than” He. (1 Co rin thi ans 11:3; Ephe sians 4:6; and John
14:28) When the word “god” is used in its ab so lute and un lim ited sense,
there is only one per son to whom it can ap ply, and that is God, the Fa ther,
alone. Je sus said that His Fa ther is “the only true God.” (John 17:3) Paul
said, “there is none other God but one… God, the Fa ther.” (1 Co rin thi ans
8:4, 6) Of the 1,354 times the word “god” is used in the New Tes ta ment,
more than 99% of the time it re fers ex clu sively to God, the Fa ther, while
it only ap plies to His Son four times. (John 1:1; John 20:28; He brews 1:8; 
1 Tim o thy 3:16)

So, to clar ify, there are many gods when the word “god” is used in a
lim ited sense, to in clude men and an gels. When the word “god” is used as 
an ad jec tive to de scribe the na ture of God, as in the last part of John 1:1,
then there are only two di vine be ings, God, the Fa ther, and Je sus Christ,
His only be got ten Son. The Son of God is com pletely di vine by na ture
be cause His Fa ther is di vine, just as I am com pletely hu man, be cause my
par ents are hu man.
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When the word “god” is used in its ab so lute sense, to de note “the most 
high God,” “the Sovereign of the uni verse,” or “the only true God,” then
there is only one God; God, the Fa ther, be side which there is no God.

The Love of God
Not only must we know the iden tity of God in or der to wor ship Him

“in spirit and in truth” (John 4:24), but we must also know His char ac ter
of love. In the most well-known verse of the Bi ble, Je sus said, “God so
loved the world, that he gave his only be got ten Son, that who so ever be -
liev eth in him should not per ish, but have ev er last ing life.” (John 3:16)
When Je sus said God “so loved the world” He was say ing, “This is how
much God loves you, He loves you so much that He did some thing for
you—He dem on strated His love for you by giv ing up His most pre cious
pos ses sion, His only be got ten Son.

If God had loved the world so much that He gave a goat, you and I
would se ri ously ques tion God’s love for us, be cause a goat would be an al -
most mean ing less gift for God to give up, since it is some thing He cre ated.
If God had loved the world so much that He gave a hu man, what would we
think then? Well, that is a lit tle better than a goat, but it is still a small gift,
be cause hu mans were also cre ated. What if God had loved the world so
much that He gave an an gel? That is a better gift than a hu man, but it still
falls far short of dem on strat ing how much God loves us. You see, our un -
der stand ing of God’s love de pends upon the value of the gift He gave up
for us. The more valu able the gift He gave, the more we can see His love
for us.

God gave His only be got ten Son for us. There are oth ers whom He
calls sons, but He only has one be got ten Son. We can be “sons of God” by 
adop tion (Romans 8:14), an gels are “sons of God” by cre ation (Job 1:6;
2:1), but Je sus Christ is the only be got ten Son of God. What sets Je sus
Christ apart from ev ery one else in the uni verse, and by which we know
God’s love for us, is the fact that He was be got ten. This puts Him in the
clos est pos si ble re la tion ship with God.

God knows, from first hand ex pe ri ence, the most valu able pos ses sion a
per son can have. He knows that noth ing is more valu able to a per son than a
child whom they love. This is pre cisely where God tested Abra ham’s love
and loy alty when He asked him to of fer his be loved son, Isaac, for a sac ri -
fice. Abra ham’s will ing ness to obey God’s com mand proved that he loved
God with all his heart. It proved that he would be will ing to give up ev ery
pos ses sion he had for God.

The same thing is true with God. When He gave up His only be got ten
Son it proved that He is will ing to give up ev ery pos ses sion, suf fer any
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amount of pain, and en dure any hard ship in or der to save those whom He
loves. This is what Paul meant when he said, “He that spared not his own
Son, but de liv ered him up for us all, how shall he not with him also freely
give us all things?” (Romans 8:32)

God truly loves us, yet this love can only be com pre hended by un -
der stand ing that God gave His only be got ten Son. Un der stand ing God’s 
love as dem on strated in the gift of His Son is vi tally im por tant for us,
for it is the key that en ables us to over come the world. John wrote,
“Who is he that overcometh the world, but he that be liev eth that Je sus is
the Son of God?” (1 John 5:5) Be liev ing that Je sus is the be got ten Son of 
God en ables us to over come the world by el e vat ing our per cep tion of
God’s love and en abling us to love Him with all our hearts in re turn.
John ex pressed it this way: “We love him, be cause he first loved us.”
(1 John 4:19)

The Only Begotten Son of God
What did Je sus mean when He said He was be got ten? Je sus, speak ing

of Him self, said, “When there were no depths, I was brought forth
[born]; when there were no foun tains abound ing with wa ter. Be fore the
moun tains were set tled, be fore the hills was I brought forth [born]…
Then I was by him, as one brought up with him: and I was daily his de -
light, re joic ing al ways be fore him.” (Prov erbs 8:24, 25, 30)

Ac cord ing to the Bi ble, Je sus Christ was be got ten, which lit er ally
means born, be fore any thing was cre ated—long be fore God sent Him
into the world. (See He brews 1:1-9; Colossians 1:15; John 3:16, 17;
18:37; and 1 John 4:9.) How He was be got ten is not for us to know, but
God wants us to re al ize that He and His Son have a close, gen u ine, fa -
ther-son re la tion ship that is not just a role or an act.

My friends, God re ally means what He says. He says that He gave
His only be got ten Son. If Je sus Christ was not the be got ten Son of God
be fore God sent Him into the world, then what did the Fa ther give up?
Many sin cere Chris tians be lieve that Je sus Christ is an ex actly equal,
same-aged com pan ion of the Fa ther. If this were true, then all the Fa ther 
gave up was a friend; a com pan ion! If this were true, then the One who
loves us the most is Christ, be cause He is the One who will ingly died for 
us.

It is true that Je sus Christ loves us very much, and we praise and thank
Him for that love. How ever, the Bi ble teaches that God, the Fa ther, suf -
fered tre men dously when His Son was suf fer ing un der the weight of our
sins. (Com pare Psalm 18:4-11 with Mat thew 27:45-51) In Abra ham and
Isaac’s story it was ob vi ously the fa ther, Abra ham, who suf fered more
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than Isaac when he gave up his be loved son. Je sus said, “the Fa ther him -
self loveth you.” (John 16:27) John wrote, “Be hold, what man ner of love
the Fa ther hath be stowed upon us.” (1 John 3:1) We can not be hold the
love of the Fa ther if we do not know what He gave up for us. “In this was
man i fested the love of God to ward us, be cause that God sent his only be -
got ten Son into the world, that we might live through him.” (1 John 4:9)
God has an only be got ten Son whom He will ingly gave up so that you
could be for given of your sins and live for eter nity. Praise God for such
won der ful love!

Some peo ple think that God is be yond the pos si bil ity of hav ing a
Son, but Je sus said, “with God all things are pos si ble.” (Mark 10:27)
The Bi ble re fers to Christ as God’s Son at least 120 times. The Bi ble
does this by us ing the phrase “Son of God” forty-seven times. Re gard -
ing the gen u ine ness of Christ’s Son ship, He is called “the only be got -
ten” five times, “the first born” three times, “the firstbegotten” once, and 
God’s “holy child” twice. Four verses say He was “be got ten” prior to
His in car na tion. Four verses say that He “pro ceeded forth from,” “came
out from” or “camest forth from” the Fa ther. The ev i dence on this sub -
ject is over whelm ing. Christ truly is the lit eral be got ten Son of God,
brought forth from the Fa ther be fore all cre ation. If God ex pected us to
be lieve any thing dif fer ent, He did a poor job of pre sent ing it in the Bi -
ble. In fact, if God had wanted us to be lieve dif fer ently, He pur posely
con fused us by mak ing so many clear state ments in di cat ing that Christ
is lit er ally the be got ten Son of God, with out the slight est clar i fi ca tion to 
in di cate that we should not take His words in their com mon mean ing.
Yet, “God is not the au thor of con fu sion, but of peace.”  (1 Co rin thi ans
14:33)

Any writer or pub lic speaker knows that when they use a word or a
phrase that could be eas ily mis un der stood, clar i fi ca tions need to be made
to pre vent peo ple from com ing to the wrong con clu sions. Yet, through -
out the New Tes ta ment, where Christ is said to be the be got ten Son of
God, there is never any type of cor rec tion or clar i fi ca tion so that these
words would not be taken in their nat u ral sense. Je sus said that He is “the
only be got ten Son of God.” (John 3:18) Con cern ing an other sub ject, but
the prin ci ple can be ap plied with equal force here, He said, “If it were not
so, I would have told you.” (John 14:2)

You might be think ing, “I have al ways be lieved Je sus is the Son of
God.” Great! You might also be think ing, “Don’t all Chris tians be lieve
that Je sus is the Son of God?” As we shall see a lit tle later, the re al ity is
that most who pro fess to be Chris tians ac tu ally do not be lieve Je sus to be
the real Son of God.
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The Death of the Son of God
Our sal va tion was ac com plished by the death of the Son of God. “We

were rec on ciled to God by the death of his Son.” (Romans 5:10) No tice, it 
was not the death of the Son of man (the hu man na ture), but the death of
the di vine Son of God that rec on ciled us to God.

These few words of Paul mean much more than we can fathom with
just a brief read ing of them. God loves us so much that He sent His only
be got ten Son into this world to die for wretched sin ners like you and me.
This is more than a cliché. The thought con tained in these words dem on -
strates the im mense sac ri fice that God made in our be half. “He that
spared not his own Son, but de liv ered him up for us all, how shall he not
with him also freely give us all things?” (Romans 8:32) If God was will -
ing to give up His own Son for us, it proves, be yond a shadow of a doubt,
that He is will ing to give up all that He pos sesses for our ben e fit, be cause
His Son meant more to Him than any thing in the uni verse. When we un -
der stand what took place at the cross, it will melt our hearts like noth ing
else can.

The ex treme an guish Christ ex pe ri enced at the cross is de scribed in
the fol low ing verses: “Thou hast laid me in the low est pit, in dark ness, in
the deeps. Thy wrath lieth hard upon me, and thou hast af flicted me with
all thy waves. Selah.” (Psalm 88:6, 7) Christ suf fered the worst death that
any one has ever, or will ever, suf fer. Oth ers have suf fered equally or even 
greater if we limit His suf fer ing to His phys i cal pain alone. Yet His death
was the worst in that His re la tion ship with His Fa ther was so close that
the loss of that re la tion ship caused Him the great est an guish that any one
will ever suf fer. Christ’s emo tional tur moil was great when He re al ized
His Fa ther’s dis plea sure. Though He had not sinned, He was tempted to
be lieve that He would suf fer eter nal death for the sal va tion of you and
me. Christ made the con scious de ci sion that if it meant He must die for
eter nity so you can live with God for ever, then He was will ing to do it.

At any mo ment the Son of God could have cried to His Fa ther to de -
liver Him, but He went on, know ing that some would be saved. When a
group of sol diers came out to cap ture Christ, Pe ter be gan to fight for Him, 
but Christ re buked him say ing, “Thinkest thou that I can not now pray to
my Fa ther, and He shall pres ently give me more than twelve le gions of
an gels?” (Mat thew 26:53) He was de ter mined never to give up, even if it
meant He would never live again. He had de cided to sur ren der His will to
His Fa ther. “And He said, Abba, Fa ther, all things are pos si ble unto thee;
take away this cup from me: nev er the less not what I will, but what thou
wilt.” (Mark 14:36) The Son of God was “obe di ent unto death, even the
death of the cross.” (Philippians 2:8) Fi nally, He cried out in an guish,
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“My God, my God, why hast thou for saken me?” (Mat thew 27:46) The
Son of God suf fered a real death for our sins, when the sins of the whole
world were placed upon Him. (See Isa iah 53:6 and 1 John 2:2.) It was not
pre tend, it was not an act, it was real.

There are some who claim that Christ came down from heaven and in -
hab ited a hu man body and that, when it came time to die, only the hu man
body died while the di vine be ing who came down from heaven re mained
alive. With this view we would have to con clude that there was only a hu -
man sac ri fice made for our re demp tion. No mat ter how ex alted the
pre-ex is tent Son was, no mat ter how glo ri ous, how pow er ful, or even
eter nal, if the man hood only died, the sac ri fice was only hu man. It is con -
trary to rea son to be lieve that a hu man sac ri fice is suf fi cient to re deem
man kind, and it is con trary to Scrip ture to say that only half of Christ
died. Let us see from the Bi ble why this is so. 

In He brews chap ter one, Paul por trays Christ as be ing highly ex alted,
the one who was be got ten in the ex press im age of His Fa ther’s per son.
Then, in He brews chap ter two, Paul ex plains the ne ces sity of Christ be -
com ing a man so that He could re deem us. In verse nine of this chap ter he
ex plains, “But we see Je sus, who was made a lit tle lower than the an gels
for the suf fer ing of death, crowned with glory and hon our; that he by the
grace of God should taste death for ev ery man.” (He brews 2:9) Paul ex -
plains the im por tance of Christ be com ing a man, made a lit tle lower than
the an gels, so that He could die; not so that a hu man body could die, but
so that the di vine Son of God could die. This verse would mean ab so -
lutely noth ing if the Son of God did not die com pletely.

The fact that Christ did die is brought out even more clearly in the fol -
low ing verses: “Let this mind be in you, which was also in Christ Je sus:
Who, be ing in the form of God, thought it not rob bery to be equal with
God: But made him self of no rep u ta tion [Greek: emp tied Him self], and
took upon him the form of a ser vant, and was made in the like ness of men: 
And be ing found in fash ion as a man, he hum bled him self, and be came
obe di ent unto death, even the death of the cross. Where fore God also hath 
highly ex alted him, and given him a name which is above ev ery name.”
(Philippians 2:5-9)

These verses are very clear. The same iden ti cal Being who was in the
form of God in verse six, died in verse eight. Je sus Christ Him self made it 
very clear to John that He was dead. Je sus said, “I am he that liveth, and
was dead; and, be hold, I am alive for ev er more, Amen; and have the keys
of hell and of death.” (Rev e la tion 1:18)

In Isa iah 53 we read the fol low ing ac count: “it pleased the Lord to
bruise him; he hath put him to grief: when thou shalt make his soul an
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of fer ing for sin,… he hath poured out his soul unto death: and he was
num bered with the trans gres sors; and he bare the sin of many, and made
in ter ces sion for the trans gres sors.” (Isa iah 53:10-12)

Ac cord ing to the Scrip ture, the soul of Christ died; the soul of Christ
was made the of fer ing for sin. The soul of a per son con sti tutes the en tire
be ing. If a soul dies, the en tire be ing is dead. The soul is more than just
the body. Je sus said, “fear not them which kill the body, but are not able
to kill the soul: but rather fear him which is able to de stroy both soul and
body in hell.” (Mat thew 10:28)

We are told that the soul of Christ was in the grave. On the day of Pen -
te cost Pe ter said, “He see ing this be fore spake of the res ur rec tion of
Christ, that his soul was not left in hell, nei ther his flesh did see cor rup -
tion.” (Acts 2:31) The word hell in the pre ced ing verse was trans lated
from the Greek word hades. This word means grave in ev ery case. The
soul of Christ rested with His body in the tomb.

The Spirit of Christ in spired Da vid to write con cern ing Christ’s death, 
“I am shut up, and I can not come forth.” (Psalm 88:8) Christ was shut up
in the tomb, and He could not come forth. The Bi ble says more than thirty 
times that God, the Fa ther, raised Christ from the dead.1 Paul wrote that
he was an apos tle, “not of men, nei ther by man, but by Je sus Christ, and
God, the Fa ther, who raised him from the dead.” (Galatians 1:1)

Paul also em pha sized, in Ephe sians 1:19, 20, that “the ex ceed ing
great ness” of the Fa ther’s “mighty power” was dem on strated “when he
raised” Christ “from the dead.” If Christ had ac tu ally raised Him self from 
the dead, as some peo ple be lieve, then Paul’s words could not have been
true. It would not have been the Fa ther’s power, but the power of Christ
which would have been dem on strated.

Christ did not raise Him self from the dead or else He would not have
been dead to be gin with, and His words could not be true, “I can of mine
own self do noth ing.” (John 5:30) When the Son of God was asleep in the
tomb, He was as the rest of the dead who know not any thing and whose
thoughts have per ished. (Psalm 146:4)

Of Christ we read, “Who in the days of his flesh, when he had of fered
up prayers and sup pli ca tions with strong cry ing and tears unto him that
was able to save him from death, and was heard in that he feared.” (He -
brews 5:7) Who was Christ pray ing to with strong cry ing and tears? Was
He pray ing to Him self? Ab so lutely not! He was pray ing to His Fa ther,
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and He was pray ing to the only One “that was able to save him from
death.”

It would have been a mock ery for Christ to have cried out to His Fa -
ther to save Him from death, if all the while He was im mor tal and able to
save Him self from death. Christ died com pletely, Friends, and He re lied
upon His Fa ther to res ur rect Him. He said, “Fa ther, into thy hands I com -
mend my spirit” (Luke 23:46), in di cat ing His com plete de pend ence upon 
His Fa ther to save Him out of death, and His will ing ness to en trust His
eter nal life into the hands of His Fa ther.

It was an im mense sac ri fice for God to yield up His only-be got ten Son 
for us, yet He was will ing to do it. If there was any other way that the hu -
man race could have been re deemed, God would have done it. Paul
wrote, “I do not frus trate the grace of God: for if righ teous ness come by
the law, then Christ is dead in vain.” (Galatians 2:21) Re demp tion co mes
to us only through “the blood of Je sus Christ.” If re demp tion could have
come to us any other way, then Christ died in vain.

The Holy Spirit
The Bi ble speaks of many spir its. There are spir its of men, spir its of

beasts, spir its of dev ils, etc. In fact, ev ery liv ing be ing has a spirit. In the
book of Job, we read, “There is a spirit in man: and the in spi ra tion of the
Al mighty giv eth them un der stand ing.” (Job 32:8) The Bi ble says that a
spirit is where a per son thinks, rea sons, is trou bled, etc. Da vid wrote,
“My spirit was over whelmed within me.” (Psalms 142:3) Isa iah wrote,
“With my spirit within me will I seek thee early.” (Isa iah 26:9) Of Je sus it
was said, “When Je sus per ceived in his spirit that they so rea soned within
them selves, he said unto them, Why rea son ye these things in your
hearts?” (Mark 2:8) Based on the tes ti mony of Scrip ture we can con clude 
that the spirit of a man is the think ing, con scious, rea son ing part of man.

We know that man has a spirit, but does God have a Spirit? No tice
how Paul lik ened the spirit of man to the Spirit of God in 1 Co rin thi ans
2:11: “For what man knoweth the things of a man, save the spirit of man
which is in him? even so the things of God knoweth no man, but the Spirit 
of God.” God has a Spirit, and that Spirit is holy, for God is holy. That is
why God’s Spirit is some times called, the Holy Spirit. The word “Holy”
is an ad jec tive in ev ery case, whether in Eng lish or in Greek. “Holy
Spirit” is not a name, but a de scrip tion of the Spirit of God.

The Holy Spirit is con tin u ally re ferred to as “the Spirit of God,” or
“the holy Spirit of God.” (Ephe sians 4:30) As we noted ear lier, the one
God of the Bi ble is the Fa ther, so the Holy Spirit of God is the Spirit of the 
Fa ther. This is pre cisely what Je sus taught when He said, “For it is not ye
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that speak, but the Spirit of your Fa ther which speaketh in you.” (Mat -
thew 10:20) In Luke’s ac count of the same con ver sa tion this state ment is
re corded like this: “For the Holy Ghost shall teach you in the same hour
what ye ought to say.” (Luke 12:12) When we com pare these two verses
we find that “the Spirit of your Fa ther” is used in ter change ably with “the
Holy Ghost.” There fore, the Holy Ghost, or Holy Spirit, is the Spirit of
the Fa ther.

Je sus said that the Holy Spirit “proceedeth from the Fa ther.” (John
15:26) The Holy Spirit is the Spirit of the Fa ther, and He sends His Spirit
to us through His Son Je sus Christ. Paul ex pressed it this way: “Not by
works of righ teous ness which we have done, but ac cord ing to his mercy
he saved us, by the wash ing of re gen er a tion, and re new ing of the Holy
Ghost; Which he shed on us abun dantly through Je sus Christ our Sav -
iour.” (Ti tus 3:5, 6) In this pro cess we gain the added ben e fit of re ceiv ing
the Spirit of Christ, who was “in all points tempted like as we are,” and is
able to help us when we are tempted.” (He brews 4:15; 2:18) We find this
truth pro claimed in Galatians 4:6, “And be cause ye are sons, God hath
sent forth the Spirit of his Son into your hearts, cry ing, Abba, Fa ther.”
When we re ceive the gift of the Holy Spirit, we re ceive both the Spirit of
the Fa ther and the Spirit of Christ (Romans 8:9-11), not a third be ing or
per son, sep a rate and dis tinct from the Fa ther and His Son.
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Chapter 3

Christianity’s Foundation
Under Attack

“If the foun da tions be de stroyed, what can the righ teous do?” (Psalms
11:3)

The Son ship of Christ is the foun da tion of the gos pel and of Chris tian -
ity. This is the foun da tion of which Christ said, “upon this rock I will
build my church.” (Mat thew 16:18)

One day, when Je sus and His dis ci ples came into the coasts of
Caesarea Philippi, Je sus asked His dis ci ples, “Whom do men say that I
the Son of man am? And they said, Some say that thou art John the Bap -
tist: some, Elias; and oth ers, Jeremias, or one of the proph ets. He saith
unto them, But whom say ye that I am? And Si mon Pe ter an swered and
said, Thou art the Christ, the Son of the liv ing God. And Je sus an swered
and said unto him, Blessed art thou, Si mon Barjona: for flesh and blood
hath not re vealed it unto thee, but my Fa ther which is in heaven. And I
say also unto thee, That thou art Pe ter, and upon this rock I will build my
church; and the gates of hell shall not pre vail against it.” (Mat thew
16:13-18)

No tice that the sub ject of this con ver sa tion was who Je sus is. When
Je sus said, “upon this rock I will build my church,” He did n’t change the
sub ject and re fer to Pe ter as the rock, but He was re fer ring to the truth that 
Je sus is the Son of God. Upon this truth, Je sus said, “I will build my
church.” This is ob vi ously a very im por tant truth, the truth upon which
God’s church is built.

In spi ra tion warns us of ac cept ing false the o ries about the Fa ther and
the Son. John wrote, “Who is a liar but he that denieth that Je sus is the
Christ? He is antichrist, that denieth the Fa ther and the Son. Who so ever
denieth the Son, the same hath not the Fa ther: (but) he that
acknowledgeth the Son hath the Fa ther also.” (1 John 2:22, 23) John also
wrote, “Who so ever transgresseth, and abideth not in the doc trine of
Christ, hath not God. He that abideth in the doc trine of Christ, he hath
both the Fa ther and the Son.” (2 John 1:9) To ac knowl edge the Son and
abide in the doc trine of Christ means more than just call ing Je sus the Son
of God. Nearly ev ery Chris tian in the world will say that they be lieve

- 19 -



Je sus is the Son of God, but among these Chris tians there are many dif fer -
ent views about the Son of God, and ev ery false the ory dis torts the love of 
God in giv ing His Son to die for our sins.

The dis ci ples and apos tles of Christ’s day, along with the large ma jor -
ity of Chris tians who lived in the first few cen tu ries af ter Christ’s death,
un der stood Je sus Christ to be the lit eral be got ten Son of God with out any
mys te ri ous def i ni tion at tached to these words. For ex am ple, Justin Mar -
tyr (110-165 AD), quot ing from Prov erbs 8, re fers to Christ in the fol low -
ing state ment:

“The Lord… be gets me be fore all the hills.” He adds: “You per ceive,
my hear ers, if you be stow at ten tion, that the Scrip ture has de clared that this 
Off spring was be got ten by the Fa ther be fore all things cre ated; and that that 
which is be got ten is nu mer i cally dis tinct from that which be gets, any one
will ad mit.” (Justin Mar tyr, Di a logue with Trypho, chap ter 129)

Novatian (210-280 AD) wrote, “God the Fa ther, the Founder and Cre -
ator of all things, who only knows no be gin ning, in vis i ble, in fi nite, im -
mor tal, eter nal, is one God;… of whom, when He willed it, the Son, the
Word, was born… the Fa ther also pre cedes Him,… Be cause it is es sen tial 
that He who knows no be gin ning must go be fore Him who has a be gin -
ning;… [The Son has] an or i gin be cause He is born, and of like na ture
with the Fa ther in some mea sure by His na tiv ity, al though He has a be gin -
ning in that He is born, in as much as He is born of that Fa ther who alone
has no be gin ning.” (No va tion, Ante Ni cene Fa thers, Vol ume 5, “A Trea -
tise on the Trin ity,” Chap ter 31)

There are many more ex am ples of early Chris tians, ac cept ing the
Word of God just as it reads, who be lieved Christ to be the lit eral be got -
ten Son of God who was born be fore all cre ation.

Heresies Arose
Over time her e sies arose, and the plain state ments of the Bi ble be gan,

by some, to be un der stood dif fer ently from their com mon and in tended
mean ing. Origen, who lived from 185-254 AD, came up with a new con -
cept of the Son ship of Christ called the eter nal gen er a tion of the Son.
“Origen… was the first to pro pose the con cept of eter nal gen er a tion. The
Son is said to be eter nally be got ten by the Fa ther.” (Zodhiates, The Com -
plete Word Study Dic tio nary—New Tes ta ment, page 364) The the ory of
eter nal gen er a tion main tained that Christ is not a real son, as we would
think of a son, but rather a mys te ri ous per son who is con tin u ally in the
pro cess of be ing be got ten by God.

One Cath o lic pub li ca tion has this to say about eter nal gen er a tion:
“The Chris tian be lief is that the Christ of his tory is the Son of God,
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eter nally be got ten by one cease less ac tion from the Fa ther…” (Tell Us
About God… Who Is He?, page 30, by the Knights of Co lum bus) This
idea teaches that Christ has been in the pro cess of be ing be got ten for ever
in the past, is still be ing be got ten, and will con tinue to be be got ten for ever 
in the fu ture, in some mys te ri ous way.

The the ory of eter nal gen er a tion, orig i nated by Origen, was not
widely ac cepted in the be gin ning. Nearly a hun dred years passed be fore
his views of eter nal gen er a tion were re garded by even a noticeable mi -
nor ity to be truth. His view of eter nal generation un der went some
changes and was ac cepted as truth in the creed for mu lated at the Coun cil
of Nicaea in 325 AD but, even then, it was not held by the ma jor ity of
Chris tians, though most of the bish ops at the Coun cil signed the creed out 
of fear of pun ish ment by the Em peror Constantine. The new idea that
Christ was not a born Son emerged upon the pages of his tory rather
late—far too late to be con sid ered part of the re li gion of the Bi ble. The
Coun cil of Nicaea was a piv otal point for the mys te ri ous view of the Son -
ship of Christ, be cause it was there that this new view gained a foot hold.

The Council of Nicaea
In 325 AD, 318 bish ops as sem bled in the city of Nicaea to dis cuss

whether Christ was lit er ally be got ten or not. Re fer ring to this Coun cil,
and to the con tro versy which sur rounded it, one his to rian wrote: “The
Arian con tro versy was chiefly waged over the ques tion of the eter nal
gen er a tion of the Son,” or in other words, the mean ing of the term “be got -
ten Son.” (The Ni cene and Post Ni cene Fa thers Sec ond Se ries, Vol ume 9, 
Chap ter 2, In tro duc tion to St. Hil ary of Poitiers)

The rea son this con tro versy is re ferred to as the Arian con tro versy is
be cause a pres by ter by the name of Arius openly dis agreed with a ser mon 
de liv ered by the bishop, Al ex an der, in which he pro claimed that the Fa -
ther and the Son are the same age; that nei ther had a be gin ning. Arius
main tained that if the Son is re ally a Son He must have had a be gin ning,
yet he care lessly re ferred to this be gin ning as cre ation and said that Christ 
was “be got ten, or cre ated… from noth ing.” (Arius as quoted in Alonzo T. 
Jones’ The Two Re pub lics, page 333) The con tro versy spread rap idly
with many peo ple choos ing sides. The vast ma jor ity still ac cepted the
words of Scrip ture as they read that Christ was lit er ally be got ten of His
Fa ther, hav ing a be gin ning, not by cre ation out of noth ing, but by be ing
be got ten of His Fa ther. Thus there were three groups in this con tro versy:
1) those who be lieved that Christ had a be gin ning by be ing lit er ally be -
got ten of His Fa ther, 2) those who be lieved that Christ had a be gin ning by 
be ing cre ated out of noth ing, 3) those who be lieved that Christ had no
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be gin ning whatsoever, be ing the same age as God, the Fa ther. In re al ity,
the Arian con tro versy was be tween two ex treme views of Christ, nei ther
of which are taught in the Scrip tures. Ac cord ing to the Bi ble, Christ is
nei ther cre ated out of noth ing, nor is He with out be gin ning but, rather, He 
was be got ten “in the ex press im age” of His Fa ther be fore any thing was
cre ated. (He brews 1:1-6; Colossians 1:15, etc.)

While this con tro versy raged, the Ro man Em peror Constantine was
seek ing to have a united Chris tian church, so he called for a coun cil to be
held in 325 AD in a city called Nicaea. Of this coun cil, Philip Schaff
wrote, “In ref er ence to the theo log i cal ques tion the coun cil was di vided
in the be gin ning into three par ties. The or tho dox party… was at first in
the mi nor ity… The Ari ans or Eusebians num bered per haps twenty bish -
ops… The ma jor ity, whose or gan was the re nowned his to rian Eusebius
of Caesarea, took mid dle ground be tween the right and the left…” (Philip 
Schaff, His tory of the Chris tian Church, Vol ume 3, pages 627, 628)

Schaff re fers to a group he calls “the or tho dox party.” He is re fer ring
to the party that main tained that Christ is the same age as His Fa ther,
with out hav ing a be gin ning of any kind. Schaff points out that this group
was at first in the mi nor ity. Since this was the case, they were not, at that
time, the or tho dox party, be cause ‘or tho dox’ means, “Ad her ing to what
is com monly ac cepted, cus tom ary, or tra di tional.” (The Amer i can Her i -
tage® Dic tio nary of the Eng lish Lan guage) As we shall see, the group
Schaff re fers to as the or tho dox party did not ad here to what was com -
monly ac cepted at their time. To day that party is called “the or tho dox
party,” be cause those who be lieve like they did are now in the ma jor ity,
but at the time of the Coun cil of Nicaea, they were def i nitely not the or -
tho dox party be cause they were in the mi nor ity.

As the Coun cil of Nicaea be gan, the so-called “or tho dox party,” or
those who main tained that Christ was not lit er ally be got ten of the Fa ther,
was in the mi nor ity (less than 20), while the next larger group (around 20) 
was the Arian group, who main tained that Christ was “be got ten, or cre -
ated… from noth ing.” (Jones, loc. cit.) The vast ma jor ity, be ing led by
Eusebius of Caesarea (at least 279), main tained that Christ was lit er ally
“be got ten… the first and only off spring of God.” (Eusebius’ Ec cle si as ti -
cal His tory, page 15) This mid dle group, led by Eusebius of Caesarea,
rep re sented the be liefs of the large ma jor ity of Chris tians prior to the
Coun cil of Nicaea, all the way back to Christ and His apos tles. They were 
truly the or tho dox party of their day, even though, to day, they are usu ally
called the Semi-Arian group, as if they arose some time af ter the “Arian
her esy.” But the facts of his tory dem on strate that their be liefs were in ex -
is tence long be fore Arius was born, and they were in the vast ma jor ity.
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When the leader of the so-called Semi-Arian group pre sented a state -
ment of his be liefs, he claimed that it was “a creed that had been largely in 
use be fore this dis pute ever arose. He stated that this con fes sion of faith
was one which he had learned in his child hood, from the bishop of
Caesarea, and one which he ac cepted at his bap tism, and which he had
taught through his whole ca reer, both as a pres by ter and as a bishop.”
(The Two Re pub lics, by Alonzo T. Jones, pages 347, 348)

This group, led by Eusebius of Caesarea, is an em bar rass ment to Trin -
i tar i ans be cause it com prised the vast ma jor ity of the coun cil and they
main tained that Christ was truly be got ten of God, rather than cre ated or
eter nally gen er ated. There fore, many Trin i tar ian his to ri ans com pletely
ig nore this group as if it did not ex ist, and when it is men tioned it is called
the Semi-Arian group, as if it were a group that came af ter, and sprang out 
of, the “Arian her esy.” How ever, the facts re veal that the be lief that is
called Semi-Arianism ex isted long be fore Arius was born.

As ev i dence of the wide spread de nial of this mid dle group, no tice
what one his to rian has to say:

“The an cient and the Ro man Cath o lic his to ri ans… gen er ally as sume
only two par ties, an or tho dox ma jor ity and a he ret i cal mi nor ity. But the
po si tion of Eusebius of Caesarea, the char ac ter of his con fes sion, and the
sub se quent his tory of the con tro versy, prove the ex is tence of a mid dle,
Semi-Arian party. Athanasius, too, who usu ally puts all shades of op po -
nents to gether, ac cuses Eusebius of Caesarea and oth ers re peat edly of in -
sin cer ity in their sub scrip tion of the Ni cene creed, and yet these were not
proper Ari ans, but Semi-Ari ans.” (Philip Schaff, His tory of the Chris tian
Church, Vol ume 3, Foot note on page 627)

Through the power and in flu ence of the Ro man Em peror, Constan-
tine, the mi nor ity “or tho dox party” suc ceeded in com pel ling all to sign
their creed or be ban ished. Thus the new view that Christ was not lit er ally 
be got ten of the Fa ther arose and was ac cepted as truth in 325 AD at the
Coun cil of Nicaea. Shortly af ter this coun cil, one as ton ished Chris tian
wrote:

“We have never heard, my Lord, of two be ings unbegotten, nor of one
di vided into two; nor have we learnt or be lieved that He could suf fer any
thing cor po real [or bodily], but that there is one unbegotten, and an other
truly from Him,… We be lieve not only that [the Son’s] or i gin can not be
ex plained in words, but that it can not be com pre hended,…” (Let ter writ -
ten by Eusebius of Nicomedia as found in An His tor i cal View of the
Coun cil of Nice, by Isaac Boyle, page 41. This book was in cluded in
Baker Book House’s edi tion of Eusebius’ Ec cle si as ti cal His tory.)
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Sonship of Christ Becomes Orthodox
Af ter the Coun cil of Nicaea the Ari ans and Semi-Ari ans united in

their strug gle against the Ni cene doc trine. Even though the Ni cene doc -
trine achieved, through threat of ban ish ment, a fa vor able vote at the
Coun cil of Nicaea, it was not the most com monly held be lief among
Chris tians, and could only be con sid ered the or tho dox be lief be cause it
had been voted upon in coun cil. For some thing to be or tho dox it must be
the com monly ac cepted view held by the ma jor ity. How ever, this was not 
the case im me di ately fol low ing the Coun cil of Nicaea. In op po si tion to
the Ni cene doc trine, for many years af ter the Coun cil of Nicaea the ma -
jor ity of Chris tians be lieved that Christ was truly a born Son of God. In
fact, 34 years af ter the Coun cil of Nicaea this view be came the of fi cial
teach ing of the Cath o lic Church at the Coun cil of Rimini in 359 AD. The
Ari ans and Semi-Ari ans drew up a creed that they could all agree upon.
The Rimini Creed said that Christ “was be got ten of the Fa ther with out
change be fore all ages.” The Ari ans ac cepted the creed be cause they were 
com fort able with say ing Christ was be got ten, and the Semi-Ari ans ac -
cepted it be cause it did not men tion that Christ was cre ated. If the num ber
of bish ops in coun cil who de cide on a doc trine in di cates or tho doxy, this
creed was even more or tho dox than the Ni cene or the Con stan ti no ple
creeds be cause there were more than 400 bish ops in at ten dance at the
Coun cil of Rimini, as com pared to the 318 who at tended the Coun cil of
Nicaea and the 150 who at tended the Coun cil of Con stan ti no ple in
381 AD, where the Trin ity doc trine was ac cepted as truth.

The Coun cil of Rimini is so em bar rass ing to Trin i tar i ans that most
his to ri ans com pletely ig nore this ec u men i cal coun cil. Philip Schaff says,
“The first two ec u men i cal coun cils” were “Nicaea [325 AD] and Con stan -
ti no ple [381 AD].” (Philip Schaff, His tory of the Chris tian Church, Vol -
ume 3, page 618)

For those who re gard ec u men i cal coun cils as au thor i ta tive to de ter -
mine doc trine, there is no le git i mate rea son for ig nor ing the Coun cil of
Rimini, and the only rea son it is ig nored is be cause its con clu sions dis -
agree with the cho sen doc trines of those who ig nore it.

(For a more thor ough study on the Coun cil of Nicaea and the events
that fol lowed, please con tact us and re quest the book let en ti tled, The For -
mu la tion of the Doc trine of the Trin ity.)

Eternal Generation
The ac cep tance of the doc trine of eter nal gen er a tion by the Cath o lic

Church was an at tempt to rec on cile the plain state ments of the Bi ble that
de clare Je sus Christ to be “the only be got ten Son of God” (John 3:18),
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with the new view that He did not have an or i gin. This doc trine de clares
that Christ is now, al ways has been, and al ways will be, in a pro cess of
be ing be got ten by His Fa ther in some eter nal be get ting pro cess that never 
be gan and will never end. This is a re-def i ni tion of the word “be got ten” to 
make it have some spir i tu al is tic, in com pre hen si ble mean ing. The Bi ble
says that Christ “pro ceeded forth [past tense] and came from God.” (John
8:42) Christ is not pro ceed ing (pres ent tense), but He pro ceeded (past
tense), from His Fa ther. The Holy Spirit is said to be pro ceed ing from the
Fa ther. (John 15:26) This is not a be get ting pro cess but, rather the Spirit
con tin u ally em a nates from its source, the Fa ther, for it is His Spirit. There 
is a big dif fer ence be tween pro ceeded and pro ceed ing, yet the Cath o lic
Church ac cepted the the ory that Christ will al ways be in the pro cess of
be ing be got ten of His Fa ther. As ri dic u lous as this sounds, it is the of fi cial 
teach ing of the Cath o lic Church and is ac cepted by a sur pris ing num ber
of Protestant theo lo gians.

The truth is, the peo ple who for mu lated these the o ries did not find
them in the Bi ble, but in vented them to add to, and seek to make sense of,
the chain of lies that be gan with the new view that Christ was the same
age as His Fa ther and not truly the be got ten Son of God. Once this false
the ory is ac cepted as truth, one is com pelled to con tinue in vent ing new
lies in an at tempt to har mo nize the first lies that were ac cepted as truth.
Thus, the Ro man Cath o lic sys tem is truly the re sult of one lie, in vented
and placed upon an other lie, un til the fi nal prod uct is so far re moved from 
the truth of the Bi ble that it can hardly be rec og nized as hav ing any or i gin
there.

The Foundation of the the Man of Sin
On page 11 of the book, Hand book for To day’s Cath o lic, the Ro man

Cath o lic Church ad mits, “The mys tery of the Trin ity is the cen tral doc -
trine of the Cath o lic Faith. Upon it are based all the other teach ings of the
Church.”

To be even more pre cise, the Cath o lic Church is founded upon the
false the ory that Christ is not truly the be got ten Son of God, be cause it is
this the ory that paved the way for the for mu la tion of the Trin ity doc trine,
and it is this the ory upon which the Trin ity is based.

“In the for ma tion of the doc trine of the Trin ity, the con cept of the eter -
nal gen er a tion of the Son was one of the es sen tial and ma jor fac tors…
The doc trine of the Trin ity was dis cussed, shaped, and con fessed around
the con cept of the eter nal gen er a tion.” (A His tory of the Doc trine of Eter -
nal Gen er a tion of the Son and its Sig nif i cance in the Trin i tar i an ism, by
Jung S. Rhee, Dr. of The ol ogy and the As so ci ate Pro fes sor of Sys tem atic
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The ol ogy at the multi-de nom i na tional Fuller Theo log i cal Sem i nary, Pas -
a dena, Cal i for nia. This doc u ment can be found on the Internet at
http://jsrhee.hihome.com/thesis1.htm.)

The Coun cil of Nicaea, in 325 AD, said noth ing about three per sons in
one God but, rather, they de bated upon, and con cluded, that Christ is not
truly the be got ten Son of God but, in stead, a mys te ri ous “per son” who is
of one sub stance, or be ing, with God; who is con tin u ously be got ten of the 
Fa ther. It was not un til 56 years later, at the Coun cil of Con stan ti no ple,
that the idea that God con sists of three per sons be came the of fi cial or tho -
dox teach ing of the Cath o lic Church.

Re view ing the his tory of “eter nal gen er a tion” does not re veal deeply
de voted Chris tians study ing the Bi ble for more truth but, rather, Sa tan
bring ing new the o ries into Chris tian ity to pur posely dis tort our view of
God’s love by in sin u at ing that Christ is not truly the Son of God. He has
been so suc cess ful in this de cep tive work that nearly all of the of fi cial
teach ings of Cath o lic and Protestant churches re ject Christ as the lit eral
be got ten Son of God.

“Begotten” Deleted from Newer Translations

Sa tan is so ded i cated to erad i cat ing the won der ful truth that God re -
ally gave up His only be got ten Son, that he has con vinced the trans la tors
of most of the new trans la tions, in clud ing the NIV, RSV, NASB (1995
Edi tion), NLT, etc., to de lete the word be got ten from John 3:16. Check it
out for your self!

The trans la tors of the Bi ble ex cuse this de le tion by their sup posed dis -
cov ery that the Greek word monogenhV  (monogenes),  that  was  trans -
lated  “only be got ten,” re ally means “unique” or “one of a kind” and has
noth ing to do with be got ten. This the ory falls quickly when we study the
Bi ble and his tory. In all of the nine places where monogenes is used in the
New Tes ta ment, it al ways re fers to born chil dren. And the peo ple who
lived dur ing the time the New Tes ta ment was writ ten, along with the early
church writ ers, also un der stood monogenes to re fer to be got ten (born) chil -
dren.

The the ory of “eter nal gen er a tion” is spe cif i cally de signed to do away
with the lit eral Son ship of Christ, while seek ing to har mo nize the Bi ble
state ments that Christ is the “be got ten Son of God.” If Origen and the
early Cath o lic coun cils un der stood monogenes to have no ref er ence to
be got ten, they would have used this ar gu ment in their at tempt to dis card
the lit eral Son ship of Christ, rather than in vent ing and ac cept ing the con -
fus ing the ory of “eter nal gen er a tion.”
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Monogenes is a com pound word taken from the two Greek words
monoV (monos) and genoV (ge nos). Monos means “only” and ge nos
means “off spring.” If any of the Greek writ ers wished to con vey the idea
of “unique” or “one of a kind,” they did not use monogenes, but merely
monos or monon (monon). This would not be true if monogenes re ally
meant “unique.” If it did, we would find peo ple us ing it for “only city,” or 
“only house,” etc., but we never find such us age in the New Testament.
Even to day, those who use Greek as their main lan guage would never use
monogenes to mean “unique” be cause they know it only re fers to born
chil dren.

In re cent years cer tain theo lo gians have at tempted to re de fine
monogenes to mean “unique” or “one of a kind.” Yet, this can not be ac -
cepted! If monogenes meant “only be got ten” at the time the Bi ble was
writ ten, who has the right to re de fine it nearly 2,000 years later and put a
mean ing on the word that was never thought of nor in tended by Bi ble
writ ers?

To day, many Chris tians have com pletely dis carded the idea of Christ
be ing the be got ten Son of God. As an ex am ple of this, let us read what
one prom i nent Bi ble Com men tary has to say about it. “The Son ship of
Christ is in no proper sense a born re la tion ship to the Fa ther, as some, oth -
er wise sound di vines, con ceive of it.” (Jamie son, Fausset & Brown Com -
men tary on Romans 1:4)

I am sad dened to think that Sa tan has been so suc cess ful in re mov ing
Christ as the Son of God in the minds of so many Chris tians. This should
not be. I find it ironic that a book let like the one you are read ing is re -
quired to help Chris tians un der stand that Je sus truly is the Son of God.
This should be com mon knowl edge among Chris tians, for it is the foun -
da tion of Christ’s church.

Solid Rock or Shifting Sand

Je sus said that He would build His church on the truth that He is “the
Christ, the Son of the liv ing God.” (See Mat thew 16:13-18.) The Cath o lic
Church has united it self with two well-known re li gions in the world, the
Jews and the Mus lims, to pro claim that Je sus is not truly the Son of God.
The Cath o lic Church says that they have built their church on the Trin ity
doc trine, which was founded upon the idea that Christ is not lit er ally the
Son of God. There are two churches, with two foun da tions—one founded
on the truth that Christ is the lit eral Son of God, and the other founded on
the lie that He is not the lit eral Son of God. Sa tan has a plan in this. He
knows that if He can re move the knowl edge of Christ be ing the Son of
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God, he has suc cess fully re moved the power that can trans form the sin ner
and bring con tin ual vic tory to the Chris tian.

John de clared, “Who is he that overcometh the world, but he that be -
liev eth that Je sus is the Son of God?” (1 John 5:5) My breth ren, let us dil i -
gently con sider the bib li cal state ments con cern ing the Son of God, and
re fuse to ac cept teach ings which are not founded upon Scrip ture. Paul
feared that Chris tians would be de ceived into re ceiv ing an other Je sus,
one who is not the Son of God. “But I fear, lest by any means, as the ser -
pent be guiled Eve through his subtilty, so your minds should be cor -
rupted from the sim plic ity that is in Christ. For if he that com eth
preacheth an other Je sus, whom we have not preached, or if ye re ceive an -
other spirit, which ye have not re ceived, or an other gos pel, which ye have 
not ac cepted, ye might well bear with him [or hold your self erect and
firm—Thayer’s Greek Lex i con].” (2 Co rin thi ans 11:3, 4)

Paul ex horted us not to ac cept an other Je sus, or an other gos pel, be -
cause he knew that there would be men who would come and try to con -
vince us to ac cept an other Je sus than the one who is taught of in the
Scrip tures. My friends, Paul’s con cerns have been ful filled through the
teach ing that Je sus is not the Son of God. The Trin ity doc trine claims that
the Son of God is not re ally God’s Son, but that He is merely some sort of
mys te ri ously and eter nally gen er ated per son. This idea de nies the Fa ther
and Son re la tion ship, which is so vi tal to our Chris tian ex pe ri ence. “Who
is a liar but he that denieth that Je sus is the Christ? He is antichrist, that
denieth the Fa ther and the Son.” (1 John 2:22)

The rise of the Trinity doc trine was pre dicted in the Bi ble many years
be fore the Coun cil of Nicaea. Speak ing of the rise of the pa pacy, the an -
gel Ga briel told Dan iel, “And the king shall do ac cord ing to his will; and
he shall ex alt him self, and mag nify him self above ev ery god, and shall
speak mar vel lous things against the God of gods, and shall pros per till the 
in dig na tion be ac com plished: for that that is de ter mined shall be done.
Nei ther shall he re gard the God of his fa thers, nor the de sire of women,
nor re gard any god: for he shall mag nify him self above all.” (Dan iel
11:36, 37)

This de scrip tion of the pa pacy is al most iden ti cal to Paul’s de scrip tion 
in 2 Thessalonians 2:3, 4. No tice, Ga briel said that when the pa pacy co -
mes to power it will dis re gard the God of his fa thers. In other words, the
God of Abra ham, Isaac, and Ja cob, the God of Pe ter, Paul, and the other
apos tles, would be dis re garded by the pa pacy. Ga briel con tin ued, “But in
his es tate shall he hon our the God of forces: and a god whom his fa thers
knew not shall he hon our with gold, and sil ver, and with pre cious stones,
and pleas ant things. Thus shall he do in the most strong holds with a
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strange god, whom he shall ac knowl edge and in crease with glory: and he
shall cause them to rule over many, and shall di vide the land for gain.”
(Dan iel 11:38, 39)

Just as proph e sied in the Bi ble, when the pa pacy came to power, the
“God of [their] fa thers” was dis re garded, and a “strange god” emerged
whom their “fa thers knew not.” This proph ecy was ful filled to the let ter
when Sa tan in spired the pa pacy to in vent and adopt the Trin ity doc trine
in the fourth century.

As we shall see, Sa tan’s coun ter feit god in cludes, in her ent in it, a de -
nial of the death of Christ. This, to gether with its de nial of the Son ship of
Christ, ef fec tively re moves from its ad her ents any clear pic ture of God’s
love, mak ing it Sa tan’s mas ter piece of de cep tion. It is no won der that he
ex erts all his power and in flu ence to pre serve, pro mote and pro tect this
doc trine and to con tin u ally in vent new an gles that sup ply the same re -
sults, to en snare as many as pos si ble be fore his time runs out. We can
look at the pri mary re li gions in the world and see that all of them deny the 
Son ship of Christ, the death of Christ, or both. The Jew ish and pa gan re li -
gions re ject Christ al to gether, the Mus lim re li gion be lieves Christ to be a
no ble and good prophet, but noth ing more than a man, and cer tainly not
the Son of God. The Cath o lic re li gion claims Christ to be a mys te ri ous
per son con tin u ously gen er at ing from the Fa ther, and not lit er ally the Son
of God, and most Protestant re li gions fol low in the same path or be lieve
Christ to be a Son only by proc la ma tion, by role play ing, or by be ing be -
got ten by Mary in Beth le hem.

Thank God that He is call ing His peo ple back to the plain truth of the
Bi ble so that we can ap pre ci ate His love in giv ing His only be got ten Son to
die for our sins.
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My son, if thou wilt
receive my words, and hide

my commandments with thee;
So that thou incline thine ear
unto wisdom, and apply thine
heart to understanding; Yea, if

thou criest after knowledge,
and liftest up thy voice for

understanding; If thou seekest
her as silver, and searchest for
her as for hid treasures; Then
shalt thou understand the fear

of the LORD, and find the
knowledge of God.

Proverbs 2:1-5



Chapter 4

An Examination of
Some of the Most Popular

Views About God

“Do you be lieve in the Trin ity?” is one of the most com mon ques tions
asked to de ter mine or tho doxy within Christianity. Yet, when this ques -
tion is re ally un der stood, you may be sur prised at your an swer. Many
peo ple think that if a per son be lieves in the Fa ther, Son, and Holy Spirit,
then he be lieves in the Trin ity, but there are many peo ple who be lieve in
the Fa ther, Son, and Holy Spirit who do not be lieve in the Trin ity, even
though some of them think they do. There is much more to the Trin ity
than just be liev ing in the Fa ther, Son, and Holy Spirit.

The ma jor ity of Chris tians in the world to day claim to be lieve in the
Trin ity, even though most will ad mit that they can not un der stand it. With
this wide spread con fu sion re gard ing this doc trine, it is no won der that
among Trin i tar i ans there are many dif fer ent views about God. Much of
this con fu sion re sults from the rel a tive ig no rance of what the Trin ity doc -
trine re ally is. Many pas tors and church lead ers re fuse to preach on this
sub ject be cause they say that they can not un der stand it them selves and
there fore they feel in ca pa ble of ex pound ing upon it to oth ers. The con fu -
sion re gard ing this sub ject is height ened by the of ten-re peated say ing that 
the Trin ity is a mys tery be yond our un der stand ing, and should not be in -
ves ti gated. This has caused many peo ple to ig nore the sub ject of know ing 
God, and set tle for some un know able mys tery in His place.

From my own ex pe ri ence, I have wit nessed some of the con fu sion on
this sub ject. I have met sev eral peo ple who quickly claim that they be -
lieve in the Trin ity but, upon in ves ti ga tion, I have found that they re ally
do not be lieve in the Trin ity. Even more sur pris ing, there are some, even
min is ters, who openly de nounce the doc trine of the Trin ity, but the doc -
trine they pro mote is in re al ity the Trin ity it self, or some very close vari a -
tion of it, even though they wish to call it by an other name, such as
“God head.” You can call a chicken a dog all you want, but it will never
change the fact that the chicken is still a chicken.

Be cause of the con fu sion that peo ple have about God, and the im pli ca -
tions this can have upon the gos pel, we would like to ex am ine some of the
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most pop u lar views about God and com pare them with Scrip ture. With this 
in for ma tion you will be readily able to iden tify the Trin ity doc trine as well
as some other views about God that are some times called by that name, re -
gard less of what the prop a ga tors of those doc trines wish to call them, and
what words they use to de scribe them.

I pray that af ter read ing this study you will be pre pared to ac cept the
truth of Scrip ture and re ject all man-made the o ries about God. I also pray
that you will “be ready al ways to give an an swer to ev ery man that asketh
you a rea son” for what you be lieve. (1 Peter 3:15)

The four pri mary teach ings about God that ex ist among Chris tians are
Trin i tar i an ism, Modalism (also called “Je sus only”), Uni tar i an ism, and
Tritheism. As we look at the de tails of these false teach ings about God,
keep in mind that each one is cal cu lated to deny the lit eral Son ship of
Christ and His com plete, di vine death on the cross, leav ing us with noth -
ing more than a hu man sac ri fice for sins, and no real con cep tion of God’s
love.

The Official Catholic View
The main points of the of fi cial Cath o lic view of God, also known as

the “or tho dox Trin ity,” are ac cepted by most Protestant de nom i na tions
with lit tle vari a tion. This is the only view that can truly be called “the
Trin ity” since they are the first ones to have de fined this doc trine. On
page 11 of the book, Hand book for To day’s Cath o lic, we read,

“The mys tery of the Trin ity is the cen tral doc trine of the Cath o lic
Faith. Upon it are based all the other teach ings of the Church…

“The Church stud ied this mys tery with great care and, af ter four cen -
tu ries of clar i fi ca tion, de cided to state the doc trine in this way: in the
unity of the God head there are three Per sons,—the Fa ther, the Son, and
the Holy Spirit…”

The fun da men tal teach ing of the or tho dox Trin ity is the idea that there 
are three dis tinct per sons in one be ing (one sub stance), called God. You
will no tice that with this us age of the words “per son” and “be ing” they
can not mean the same thing, be cause it takes three “persons” to make up
this one be ing. It is very im por tant to un der stand this dis tinc tion in or der
to com pre hend the dif fer ent views of God. A be ing is all that com prises
an in di vid ual—the spirit, soul, mind, con scious ness, will and body. Per -
son, on the other hand, can have sev eral dif fer ent mean ings in theo log i cal 
cir cles, which we will dis cuss in more de tail later in this study.

To help de fine the or tho dox Trin ity, I will quote from the Atha na sian
Creed, which is ac cepted as truth by the Cath o lic Church and most
Protestant Churches. (See Philip Schaff’s His tory of the Chris tian
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Church, Vol ume 3, Sec tion 132, page 696.) The au thor of the Atha na sian
Creed is un known, but por tions of it seem to have been taken from the
writ ings of Au gus tine. The Atha na sian Creed says, in part:

The Athanasian Creed
1. Whosoever will be saved, before all things it is necessary that

he hold the catholic faith;
2. Which faith except every one do keep whole and undefiled,

without doubt he shall perish everlastingly.
3. But this is the catholic faith: That we worship one God in

Trinity, and Trinity in unity;
4. Neither confounding the persons; nor dividing the substance.
5. For there is one person of the Father: another of the Son:

another of the Holy Ghost.
6. But the Godhead of the Father, and of the Son, and of the Holy

Ghost is all one: the glory equal, the majesty coëternal…
15. So the Father is God: the Son is God: and the Holy Ghost is

God;
16. And yet there are not three Gods; but one God…
19. For like as we are compelled by the Christian verity to

acknowledge every Person by himself to be God and Lord
20. So are we forbidden by the catholic religion to say, there are

three Gods, or three Lords…
25. And in this Trinity none is before or after another: none is

greater or less than another.
26. But the whole three Persons are co-eternal together, and

co-equal.
27. So that in all things, as aforesaid, the Unity in Trinity, and the

Trinity in Unity is to be worshipped.
28. He therefore that will be saved, must thus think of the Trinity.

(The Atha na sian Creed as quoted in Philip Schaff’s His tory of the
Chris tian Church, Vol ume 3, Sec tion 132, page 690-693)

The Orthodox Trinity
The or tho dox Trin ity teaches that there is one be ing called God who is 

com posed of three per sons. Each of these per sons are said to be dis tinct,
self-con scious per sons who are the same age (“none is be fore or af ter an -
other”), and they are said to be ex actly equal in rank and power (“none is
greater or less than an other”). How ever, the def i ni tion goes much deeper
than this be cause, ac cord ing to the or tho dox Trin ity, the three per sons are 
not re ally per sons as we would think of a per son. Nor mally we would
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think of a per son as an in di vid ual be ing, but this is not what is meant by
the use of the word “per son” in the or tho dox Trin ity. The prop a ga tors of
this doc trine say the word “per son,” when ap plied to God, is re ally in ad e -
quate be cause there is no other idea that can be ex pressed by the word
“per son” that is sim i lar to the idea that is meant when it is ap plied to God.
That is why most theo lo gians pre fer the term hypostasis rather than per -
son be cause it is a word that re fers to the theo log i cal con cept of per son
that is half-way be tween mere per son al ity and an in di vid ual be ing. This
con cept is ex plained in the fol low ing way:

“The doc trine of a sub sis tence in the sub stance of the God head brings
to view a spe cies of ex is tence that is so anom a lous and unique, that the
hu man mind de rives lit tle or no aid from those anal o gies which as sist it in 
all other cases. The hypostasis is a real sub sis tence, — a solid es sen tial
form of ex is tence, and not a mere em a na tion, or en ergy, or man i fes ta tion,
— but it is in ter me di ate be tween sub stance and at trib utes. It is not iden ti -
cal with the sub stance, for there are not three sub stances [or be ings]. It is
not iden ti cal with at trib utes, for the three Per sons each and equally pos -
sess all the di vine at trib utes… Hence the hu man mind is called upon to
grasp the no tion of a spe cies of ex is tence that is to tally sui generis
[unique], and not ca pa ble of il lus tra tion by any of the or di nary com par i -
sons and anal o gies.” (Dr. Shedd, His tory of Chris tian Doc trine, vol. i. p.
365 as quoted in Philip Schaff’s His tory of the Chris tian Church, Vol -
ume 3, Sec tion 130, pages 676, 677)

This strange con cep tion of God is so dif fi cult to un der stand that
Athanasius did not even un der stand it. Athanasius was one of the ear li est
and very in flu en tial prop a ga tors of the Trin ity, and he “can didly con -
fessed, that when ever he forced his un der stand ing to med i tate on the di -
vin ity of the Lo gos, his toil some and un avail ing ef forts re coiled on
them selves; that the more he thought, the less he com pre hended; and the
more he wrote, the less ca pa ble was he of ex press ing his thoughts.” (Gib -
bon, The De cline and Fall of the Ro man Em pire, Vol ume 2, Chapter 21,
page 223, para graph 1)

An other man who had a great deal of in flu ence in for mu lat ing the
Trin ity doc trine was Au gus tine. He was the most in flu en tial church
writer to de fine the Trin ity, and is very much re spected as an au thor ity
among Trin i tar i ans. Of him, Philip Schaff wrote, “Of all the fa thers, next
to Athanasius, Au gus tine per formed the great est ser vice for this dogma
[the Trin ity].” (Philip Schaff, His tory of the Chris tian Church, Vol ume 3, 
Sec tion 131, page 684)

 Even Au gus tine was un able to de fine the Trin ity. He said, “If we be
asked to de fine the Trin ity, we can only say, it is not this or that.”
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(Augustine, as quoted in Philip Schaff’s His tory of the Chris tian Church,
Vol ume 3, Sec tion 130, page 672)

Athanasius and Au gus tine, the two men who did more to for mu late
the doc trine of the Trin ity than any one else, ad mit ted that they did not un -
der stand it and could not de fine it.

The Orthodox Trinity Illustrated
One way that is some times used to il lus trate the or tho dox Trin i tar ian

con cep tion of God is to draw a pic ture of a head with three faces like the
one be low which was ac tu ally drawn by a Trin i tar ian.

The Or tho dox Trin ity

One God who con sists of
three per sons (hypostasis) united in one be ing

The or tho dox Trin ity is the of fi cial Cath o lic teach ing that the one God 
of the Bi ble is one be ing com posed of three self-con scious hypostases.
As noted, hypostasis is the Greek word used by Or tho dox Trin i tar i ans to
de scribe a sup posed spe cies of ex is tence unique to the Trin ity that is half -
way be tween at trib utes and a be ing and can not be de fined fur ther than to
say it is not at trib utes, and it is not a be ing.

This con cept of God, as con fus ing as it is, is the most com monly ac -
cepted view among Chris tians.

The or tho dox Trin ity de nies the lit eral Son ship and the com plete
death of Christ. It de nies the death of Christ, be cause it is claimed that the
di vine Son of God is part of God and there fore can not be sep a rated from
Him in death be cause God can not die. No tice the words of Au gus tine,
one of the great pro po nents of the Trin ity:

 “No dead man can raise him self. He [Christ] only was able to raise
Him self, who though His Body was dead, was not dead. For He raised up
that which was dead. He raised up Him self, who in Him self was alive, but 
in His Body that was to be raised was dead. For not the Fa ther only, of
whom it was said by the Apos tle, ‘Where fore God also hath ex alted
Him,’ raised the Son, but the Lord also raised Him self, that is, His Body.” 
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(Ni cene & Post-Ni cene Fa thers, se ries 1, vol ume 6, page 656, St. Au gus -
tine, “Ser mons on Se lected Les sons of the New Tes ta ment”)

It is true that a dead man can not raise him self from the dead. It is also
true that Christ died. The di vine, glo ri fied Je sus Christ said, “I… was
dead.” (Rev e la tion 1:18) Since Christ was truly dead, then He could not
have raised Him self. The Bi ble does not teach that Christ raised Him self
from the dead. In stead, it says at least thirty times that the Fa ther raised
Him from the dead. For ex am ple, Galatians 1:1 says, “Paul, an apos tle,
(not of men, nei ther by man, but by Je sus Christ, and God the Fa ther, who 
raised him from the dead.)”

I find Au gus tine’s con clu sion that Christ “was not dead” to be con -
trary to rea son and to Scrip ture, in ju ri ous to the power of the gos pel, and
re pul sive to the needs of my soul. Yet, this is the log i cal con clu sion that
must be reached if we be lieve that Christ is a part of the be ing of God, the
Father. The be liev ers in this doc trine are left with the con clu sion that the
death of Christ was noth ing more than the death of a hu man that had been
tem po rarily filled with the “sec ond per son” of the Trin ity. No mat ter how 
ex alted the pre-ex is tent Son was; no mat ter how glo ri ous, how pow er ful,
or even eter nal; if the man hood only died, the sac ri fice was only hu man.
With out be liev ing that Christ died, how can any one ap pre ci ate the love of 
God in giv ing His Son to die for our sins?

The or tho dox Trin ity doc trine de nies the Son ship of Christ, for if
Christ, the Son of God, was some type of pro jec tion from the one God
and part of the be ing of God, then He could not prop erly be called a Son
of the Fa ther. This fact was dem on strated by the Cath o lic ac cep tance of
the doc trine of “eter nal gen er a tion,” which was dis cussed in the pre vi ous
chap ter.

Modalism (“Jesus only”)
Modalism, also called “Je sus only,” is the idea that God is one per son

who op er ates in three dif fer ent modes. Please no tice point num ber four of 
the Atha na sian creed. This has spe cific ref er ence to Modalism and
Tritheism. It says, “Nei ther con found ing the per sons [Modalism]; nor di -
vid ing the sub stance [Tritheism].” Ac cord ing to or tho dox Trin i tar i an ism, 
Modalism con founded the three per sons into one per son, claim ing that
God is one per son who man i fested Him self in three dif fer ent modes at
three dif fer ent times. This idea is some times called Sabellianism be cause
a man by the name of Sabellius is cred ited as the one who in vented this
the ory. Here is what Dr. Philip Schaff had to say about this the ory:

“His [Sabellius’] fun da men tal thought is, that the unity of God, with -
out dis tinc tion in it self, un folds or ex tends it self in the course of the
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world’s de vel op ment in three dif fer ent forms and pe ri ods of rev e la tion
and, af ter the com ple tion of re demp tion, re turns into unity. The Fa ther re -
veals him self in the giv ing of the law or the Old Tes ta ment econ omy (not
in the cre ation also, which in his view pre cedes the trin i tar ian rev e la tion); 
the Son, in the in car na tion; the Holy Ghost, in in spi ra tion. The rev e la tion
of the Son ends with the as cen sion; the rev e la tion of the Spirit goes on in
re gen er a tion and sanc ti fi ca tion.” (Philip Schaff, His tory of the Chris tian
Church, Vol ume 2, Sec tion 152, page 582)

This idea, ac cord ing to or tho dox Trin i tar i ans, con founds the three
per sons of the Trin ity into one per son who acts in dif fer ent modes at dif -
fer ent times—in the Old Testament He acts like a Fa ther, dur ing the gos -
pel times as a Son, and to day as the Holy Spirit. This idea is called by
sev eral names, in clud ing, Modalism, Je sus only, and Sabellianism.

Modalism Illustrated
A way to il lus trate Modalism would be to draw one cir cle:

Modalism

One God who is
one per son with three con sec u tive modes or per son al i ties

Modalism is the idea that there is one God, who is one be ing who
man i fests Him self in three dif fer ent modes at dif fer ent times, so that the
Fa ther, Son, and Holy Spirit are not re ally three per sons, but are merely
three man i fes ta tions of the same in di vid ual per son. There are some who
be lieve in Modalism who claim that there are three per sons in God, but to
them the word per son means “per son al ity, char ac ter is tic, em a na tion, or
man i fes ta tion” rather than a be ing or an hypostasis.

With this con cept, there is no real Son of God. The only con cept of a
Son of God would have to be lim ited to God re veal ing a man i fes ta tion of
Him self, pre tend ing to be His own Son, such as they sup pose hap pened at 
the in car na tion of Christ. This co mes far short of por tray ing the love of
God in giv ing His Son to die for sin ners. In ad di tion to de ny ing the Son -
ship of Christ, this the ory also re duces the death of Christ to that of a mere 
hu man, for if Christ was only a man i fes ta tion of the one God, then He
could not die, because the Bi ble says that God can not die.  (1 Tim o thy
6:16) So with this con cept, the be liever is left with the idea that God so
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loved the world that He came to earth pre tend ing to be His own Son, and
He pre tended to die to re veal His great love for us. It is no won der that
there is a lack of gen u ine love for God in this world when the re gen er at -
ing power of God’s love, the heart of the gos pel, is re moved from God’s
peo ple.

Unitarianism
Uni tar i an ism is sim i lar to Modalism in that it teaches that God is one

in di vid ual per son, but it dif fers in that Uni tar i an ism does not teach that
God has dif fer ent modes in which He man i fests Him self. The above il lus -
tra tion of Modalism can be ap plied to Uni tar i an ism as well, ex cept for the 
por tion of the def i ni tion that says, “three con sec u tive modes or per son al i -
ties,” for they claim that God only has one per son al ity. Uni tar i ans be lieve 
that Je sus was just a man, a prophet en dowed with the Spirit of God,
rather than a di vine be ing. They also deny that Christ died as a sub sti tute
for sin ners. (See www.americanunitarian.org and Wil liam Channing’s
work en ti tled “Uni tar ian Chris tian ity,” which can be found on the
Internet at: www.channingmc.org/unitarianchristianity.htm.)

Those who call them selves Uni tar i ans gen er ally call themselves
Chris tians but, per haps iron i cally, they hold to a teach ing that is be lieved
in the Mus lim re li gion, which is so openly op posed to Chris tian ity.

The Mus lim holy book, the Ko ran, says, “Christ Je sus the son of Mary 
was (no more than) an apos tle of Al lah, and His Word, which He be -
stowed on Mary, and a Spirit pro ceed ing from Him: So be lieve in Al lah
and His apos tles. Say not ‘Trin ity’: de sist: It will be better for you: For Al -
lah is One God: Glory be to Him: (Far Ex alted is He) above hav ing a
son.” (Ko ran 4:171)

With this con cept Je sus could fully die, but since they re duce Christ to 
a mere man and deny that Christ’s death truly atoned for our sins, they
have less than a hu man sac ri fice for sins; they have no sac ri fice at all to
atone for sins, ei ther on the part of God or Christ. This con cept, like the
other false con cepts we have ex am ined, elim i nates from its ad her ents any 
con cept of God’s love in giv ing His Son to die for their sins. It is no won -
der that the Mus lim world dem on strates such a cold and hate-filled re li -
gion, when their god has never re vealed unselfish love to them. It is sad
that some “Chris tians” ad here to this same con cept of God and Je sus.

Tritheism
Tritheism is the con cept that the one God of the Bi ble is re ally com -

posed of three sep a rate be ings who are only called one be cause they are
per fectly united in their goals, plans and pur poses and they work
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to gether. In this con cept God is not an in di vid ual, but rather a group of
three in di vid u als, or a com mit tee.

Again, I would like to re fer you to point num ber four in the Atha na -
sian Creed. It says, “Nei ther con found ing the per sons; nor di vid ing the
sub stance.” The term, “nor di vid ing the sub stance” has di rect ref er ence to 
what is termed “Tritheism.” Ac cord ing to or tho dox Trin i tar i ans,
Tritheism di vides the sub stance of God into three sep a rate beings, which
would be three gods, hence it is la beled Trithe ism. No tice the fol low ing
def i ni tion of the “or tho dox Trin ity” in which the def i ni tion of Tritheism
is brought out.

“…the term per son [hypostasis] must not be taken here in the sense
cur rent among men, as if the three per sons were three dif fer ent in di vid u -
als, or three self-con scious and sep a rately act ing be ings. The trin i tar ian
idea of per son al ity lies mid way be tween that of a mere form of man i fes ta -
tion, or a per son ation, which would lead to Sabellianism [also called
Modalism], and the idea of an in de pend ent, lim ited hu man per son al ity,
which would re sult in tritheism. In other words, it avoids the… uni tar ian
Trin ity of a three fold con cep tion and as pect of one and the same be ing,
and the… tri the ist ic trin ity of three dis tinct and sep a rate be ings.” (Philip
Schaff, His tory of the Chris tian Church, Vol ume 3, Sec tion 130, pages
676, 677, em pha sis supplied)

No tice here that Tritheism is de fined as the idea that God ex ists in
three per sons who are “three dif fer ent in di vid u als, or three self-con scious 
and sep a rately act ing be ings.”

Tritheism Illustrated
Tritheism could be il lus trated by draw ing three cir cles in the fol low -

ing way:

Tritheism

One God who con sists of
three sep a rate be ings

who are called “one” be cause they are one in pur pose and char ac ter

Tritheism is the idea that the one God of the Bi ble is not an in di vid ual
be ing, but rather a com mit tee of three sep a rate be ings who work to gether
in per fect unity, while Modalism, on the other hand, is the idea that the
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one God of the Bi ble is one per son who man i fests Him self in three dif fer -
ent ways. The Or tho dox Trin ity seeks to find a mid dle road be tween these 
two ex tremes by in vent ing a spe cies of ex is tence called hypostasis,
which is nei ther a man i fes ta tion nor an in di vid ual be ing.

With the con cept of Tritheism, there can be no real Son of God, for all
there could be is one di vine be ing play ing the role, or pre tend ing to be the
Son of an other one of the di vine beings.

As an ex am ple of this the ory of role play ing, I will quote from Gordon 
Jenson, who, in 1996, was the pres i dent of Spicer Me mo rial Col lege in
Pune, In dia. He wrote, “In or der to erad i cate sin and re bel lion from the
uni verse and to re store har mony and peace, one of the di vine Be ings ac -
cepted, and en tered into, the role of the Fa ther, an other the role of the
Son. The re main ing di vine Be ing, the Holy Spirit,… By ac cept ing the
roles that the plan en tailed, the di vine Be ings lost none of the pow ers of
De ity… The di vine Be ings en tered into the roles they had agreed upon
be fore the foun da tions of the world were laid.” (Ad ven tist Re view, “The
Week of Prayer” is sue, Oc to ber 31, 1996)

Tritheism, like Modalism, de nies the death of Christ, for it is claimed
that all three of these di vine be ings are ex actly alike, and none of them
could die or be sep a rated from the other two. Again, the be liever is left
with a cold per cep tion of God’s love, think ing that God (the com mit tee of 
three) so loved the world that they sent one of them to earth to pre tend to
be the son of one of the oth ers who had stayed be hind, and to pre tend to
die, to re veal the love of all three, in clud ing the two who had stayed be -
hind. This con cept falls far short of re veal ing the won der ful love of God
in giv ing His Son to die for our sins and has noth ing more than a hu man
sac ri fice for sin.

Applying the Knowledge
As we look at these four views of God, we see that Modalism, Uni tar i -

an ism and Tritheism all teach that the word per son means “a be ing,”
while or tho dox Trin i tar ianism is ad a mantly op posed to this def i ni tion,
and claims that the three per sons of the Trin ity are some mys te ri ous, un -
de fin able spe cies of ex is tence called hypostasis. Philip Schaff puts it this
way,

“The word per son is in re al ity only a make-shift, in the ab sence of a
more ad e quate term.” (Philip Schaff, His tory of the Chris tian Church,
Vol ume 3, Sec tion 130, pages 677)

Uni tar i an ism says there is only one di vine per son, God, the Fa ther.
Modalism teaches that the Fa ther, the Son, and the Holy Spirit are the
same per son, Trin i tar i an ism teaches that the Fa ther, the Son, and the

- 40 -



Holy Spirit are the same be ing, while Tritheism teaches that the Fa ther,
the Son, and the Holy Spirit are three sep a rate be ings.

With the in for ma tion con tained in this booklet, it should be easy for
you to iden tify Trin i tar i an ism, Modalism, Uni tar i an ism and Tritheism.
Yet, Sa tan is al ways busy in vent ing new an gles on these con cepts, and
us ing dif fer ent words to de scribe them, in an ef fort to con fuse God’s peo -
ple, even the very elect. I be lieve we will see this con fu sion in crease as
the time of Christ’s re turn draws nearer.

One way Sa tan has con fused peo ple is by hav ing dif fer ent peo ple use
the same word with dif fer ent mean ings. Some min is ters and theo lo gians,
when ex pound ing upon God and His na ture, use the word “per son” to
mean, 1) one of the modes, em a na tions, or man i fes ta tions of an in di vid -
ual, so that one be ing can have sev eral of these “per sons” or modes in
which he man i fests himself. Oth ers use the word “per son” to mean, 2) a
com plete be ing, so that three per sons would be three sep a rate be ings. Still 
oth ers use the word “per son” to mean, 3) a mys te ri ous form of ex is tence
that is half-way be tween a char ac ter is tic and a be ing, so that one be ing
can have three sep a rate self-con scious “per sons,” which are of ten called
“hypostasis.” To add to this con fu sion, the word “be ing,” at times, is used 
with any of the above three def i ni tions in mind, most rarely with the first
def i ni tion in mind, and most of ten with the sec ond def i ni tion in mind, but
it has also been used with the third def i ni tion in mind. So, as you can see,
if you want to un der stand what is be ing taught by an in di vid ual, not only
must you un der stand what he is say ing, but you must know what he
means when he uses the words, “per son,” or “be ing.”

A Few Questions

Here are a few ques tions that can be asked to help you un der stand the
implications of false teach ings ver sus the truth of God’s Word:

• When did Jesus Christ become the Son of God?

• Is the Son of God’s life derived from the Father?

• Was the Son of God begotten of the Father other than when He
was born in Bethlehem?

• Does the Son of God have a separate mind, will, and
consciousness apart from God, the Father?

• Can God be tempted with sin?

• Could Jesus have sinned during his incarnation?

• Can God die?

• Was the Son of God conscious during the time He was laying in
the tomb?
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• Can God have something revealed to Him, that was hidden?

• Do you pray to and worship the Holy Spirit? If not, why neglect
him? If so, where is your biblical example?

• Does the Holy Spirit have a spirit of his own like the Father and
the Son?

When you find the an swers to these ques tions in the Bible, they will
go a long way to help you un der stand the truth about God.

Summary

The idea of one God in three per sons is con trary to Scrip ture re gard -
less of which the ory is pro moted to try to har mo nize these con tra dic tory
ideas. Modalism, Uni tar i an ism, Or tho dox Trin i tar i an ism, and Tritheism
are all equally dan ger ous in that they all deny the Bi ble truths that Christ
is truly the Son of God and that He truly died for our sins. The Cath o lic
acceptance of the eter nal gen er a tion of the Son is merely an at tempt to
har mo nize the Bi ble truth that Christ is the only be got ten Son of God with 
the false the ory that He is the same age as His Fa ther. It is nei ther bib li cal, 
nor con sis tent with rea son. It does away with the Son ship of Christ as
thor oughly as Modalism, Unitarianism or Tritheism. There are many
other as pects that are af fected when one ac cepts these false the o ries, yet
the most im por tant re main the Son ship of Christ and the death of Christ,
be cause they di rectly ef fect our re la tion ship with God, and our abil ity to
fel low ship with Him and His Son as real Persons. The na ture of Christ at
His in car na tion is also se verely af fected, along with the atone ment made
for our sins.

These false the o ries about God leave their ad her ents with, at best, a
shal low pic ture of God’s love that is un able to al low them to have the
deep, gen u ine love for God that can en dure ev ery hard ship, es pe cially the 
con flict over the Mark of the Beast, which we shall all face very soon.

I would like you to think about some thing. Even Trin i tar i ans, when
they seek con verts from the world, will never use the Trin ity doc trine to
con vert sin ners, but rather they use what they call her esy, for they know it 
has more power to con vert peo ple than their be loved Trin ity doc trine.
Trin i tar ian churches around the world will tell sin ners that God loves
them so much that He gave His Son to die for their sins. This reaches the
hearts of pro spec tive con verts and brings them power in their lives to
over come sin. Yet, sadly, af ter they are con verted and come into the
church, they are told that Je sus is not re ally God’s Son, but the sec ond
per son of the Trinity, and that the Son could not die for their sins, be cause 
God can not die. Thus, the truth that gave them power in the be gin ning is
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ef fec tively re moved, leav ing them with a form of god li ness with out the
power.

If a Trin i tar ian were to come up to a lost sin ner and say, “God loves
you so much that He sent His com pan ion into the world to pre tend to be
His Son and to pre tend to die for you,” it would be as use less as any thing
could be, and would not pos si bly con vert a sin ner to the Lord. Je sus said,
“The truth shall make you free.” (John 8:32) The truth is what con verts
and sets men free, not lies.

Many peo ple have a false con cept of God that de nies the true son ship
and com plete death of Christ. No mat ter how hard a per son tries to love a
god like this, they will never be able to love him with all their heart, soul,
strength and mind. This is true be cause God’s love is mis rep re sented by
all false the o ries about Him, and we can only love Him by first see ing His 
love for us, as John said, “We love him, be cause he first loved us.”
(1 John 4:19)

The Bi ble says, “We all, with open face be hold ing as in a glass the
glory of the Lord, are changed into the same im age from glory to glory,
even as by the Spirit of the Lord.” (2 Co rin thi ans 3:18) If we are be hold -
ing a god that only loves us enough to put on an act, to pre tend to be
some one he is not, then we will love him only enough to put on an act, to
pre tend to be Chris tians, when we are not.

Re mem ber that no lie is safe, no mat ter how in no cently it is be lieved.
Paul wrote that those who “be lieve a lie” will be “damned who be lieved
not the truth, but had plea sure in un righ teous ness.” (2 Thessalonians
2:11, 12) Also, keep in mind that the ma jor ity are sel dom right in re li -
gious mat ters. Je sus said, “broad is the way, that leadeth to de struc tion,
and many there be which go in thereat: Be cause strait is the gate, and nar -
row is the way, which leadeth unto life, and few there be that find it.”
(Mat thew 7:13, 14) The coun cils of men, and the man-made creeds that
are so of ten es teemed by Chris tians, are not the stan dards by which we
can de ter mine truth. There is only one stan dard, and one alone, that we
can trust as an in fal li ble guide to truth, and that is the Word of God. We
must not trust man to lead us into truth, for God said, “the lead ers of this
peo ple cause them to err; and they that are led of them are de stroyed.”
(Isa iah 9:16)

I pray that you will hold firmly to the truth of the Bi ble, that “there is
but one God, the Fa ther” and “one Lord Je sus Christ,” who is “the only
be got ten Son of God,” who “pro ceeded forth” and “came out from God”
“be fore the hills,” who “died for our sins ac cord ing to the Scrip tures,”
and “the Fa ther… raised Him from the dead.” I pray that you will also be -
lieve the truth that the Holy Spirit is “the holy Spirit of God,” which
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“proceedeth from the Fa ther” and is sent to us “through Je sus Christ.”
(1 Corinthians 8:6; John 3:18; John 8:42; 16:27; Prov erbs 8:25; 1 Co rin -
thi ans 15:3; Galatians 1:1; Ephe sians 4:30; John 15:26; Ti tus 3:5, 6)

If you be lieve these things, you are sim ply a Bi ble-be liev ing Chris -
tian, even though peo ple may brand you with aw ful-sound ing names,
such as Arian, Semi-Arian, or even her e tic. What ever peo ple may say,
hold on to the truth of God’s Word. Men called Paul “a pes ti lent fel low,
and a mover of se di tion among all the Jews through out the world, and a
ring leader of the sect of the Nazarenes.” (Acts 24:5) Yet, Paul con fessed,
“af ter the way which they call her esy, so wor ship I the God of my fa -
thers.” (Acts 24:14) Don’t let the words of men sway you from wor ship -
ing God “in spirit and in truth: for the Fa ther seeketh such to wor ship
him.” (John 4:23)

My dear friend, God’s love is now on trial! It is the big gest and most
im por tant trial in the his tory of the uni verse. Sa tan has called into ques -
tion God’s love. He has put God’s love on trial, and you are a mem ber of
the jury. It is up to you to de cide who is right in this con tro versy. The trial
has come to you for a de ci sion. You have the Bi ble avail able to you, and
God has prom ised to give you His Spirit to lead you into all truth. God
highly val ues your opin ion of Him. The most ten der Be ing in the uni -
verse is long ing for you to know Him and to love Him with all your heart.
He loved you thou sands of years be fore you were born, and He is wait ing
for you with His arms wide open. His love for you is so great that it con -
strained Him to send His only Child to die for you so that you can live
with Him for ever! God says to you now, “I have loved thee with an ev er -
last ing love: there fore with lovingkindness have I drawn thee.” (Jer e miah 
31:3)

Keep the faith—the true faith! “Ear nestly con tend for the faith which
was once de liv ered unto the saints.” (Jude 1:3)
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